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ABSTRACT 


PROPHETIC PREACHING THAT TRANSFORMS THE HEART OF 
THE PENTECOSTAL CHURCH OF GOD TOWARDS 


MISSION AND MINISTRY 


by 
Edward J. Williams 


United Theological Seminary, 2013 


Mentors 
Harold Carter, Jr., D.Min. 


Rudolf McKissick, Jr., D.Min. 


The purpose of this project is to transforms the heart of the congregation at the 
Pentecostal Church of God, Brooklyn, New York towards mission and ministry. The 
researcher defined outreach ministry to mean evangelism (for the most part, street 
ministry). The church is located in an urban environment. The methodology utilized to 
invite the community to Christ was evangelism through street ministry. Prophetic 
preaching that addresses the need for street ministry shaped attitudinal thinking about 
street ministry positively. A pre-test, sermon series, focus group, and post-test facilitated 
data compilation. The findings showed that congregants had an increased interest in 


evangelism. 
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INTRODUCTION 


The fact that Apostle Peter, Apostle Paul, Wesley, William Seymore, and Dwight 
Moody prophetical preached the salvation message, and those who heard the message 
turned to Jesus Christ, indicates that prophetic preaching attracts individuals to Christ. 
Prophetic preaching also challenges the congregation to participate whole-heartedly in 
the process of inviting humanity to Jesus Christ for salvation. The idea that souls were 
saved under the prophetic preaching of Martin Luther indicates that the grace of God who 
cares for all humanity moves humanity to seek a closer walk with the Lord. Prophetic 
preaching introduces, informs, instruct, illuminates, illustrates, and enlightens the 
individual hearers to take action and apply not only the principles of a sanctified life but 
to involve themselves in promulgating the message to others in the community. 

Solid prophetic preaching that is unhampered with commercialism, capitalism, 
and compromise will direct individuals to move from the pew to the public square and 
invite others to the wonderful gospel way. Prophetic preaching challenges individuals to 
take a serious look at their relative community, albeit urban, and discover that there are 
individuals that have special needs and these needs are emotional, physical, medical, 
social, and mainly spiritual. When there is an absence of prophetic preaching, there is a 
void that results in negligence, prejudice, and ignorance concerning the human beings 


that are in the urban community. 


There is a need for the people in the pew to understand, fully understand, that they 
live in an urban setting but their lives are not of the urban community. There is a need 
for the people in the pew to recognize quickly that they are to influence the urban 
community and resist the temptation to have the urban community influence them to the 
point of dilution and diminution. In fact, the people in the pew are a part of the global 
village and are responsible for carrying the Gospel Message to lost souls across the 
planet, but certainly in the neighborhood where the church is located. 

The researcher uses the theology of missionology as a basis for discussing the 
imperative for reaching lost souls; historically, the researcher gathers and evaluates the 
Pentecostal movement starting from Azusa Street Faith Mission and discusses the context 
presently experienced. The researcher examines the words of the prophet Isaiah 
concerning witnessing in a pagan world and exegete the words of Jesus during his post 
resurrection concerning the disciple’s position as witnesses in an ever-expanding Roman- 
Greco world. 

Lastly the reason why this project is important to the researcher at this time is 
because he has experience street ministry and through personal and verbal witness 
believes strongly that it is effective in the urban setting. Secondly, this project is 
important to the researcher because the church is experiencing and will experience a 
transition as congregants grow older, transition to other states, or migrate to other 
churches. The research is concerned that there needs to be proactive intervention for 
sustainability. The researcher is convinced without doubt however; that it is the Holy 
Spirit that sustains and promotes soul winning and that membership is the vehicle that the 


Holy Spirit operates towards that end. 


There needs to be a transformation within the church to develop a better attitude 
regarding its assignment in the urban context. The research proposes that through the 
agency of prophetic preaching, the congregant attitude will change with respect to street 
ministry. Within the following pages the researcher highlights two areas where the 
transformation of attitude ought to place—in the church and in the community. 
Transformation is the result of participation in the project. The researcher distributed a 
pre-test to the preaching series on the subject matter and a post-test thereafter to ascertain 
whether there was an attitudinal shift. 

Chapter one reveals the author’s life journey, project context, and the subsequent 
synergy. The chapter also highlights how the above elements unite to form the basis for 
the project’s direction. Chapter two is a scholarly analysis of subject matter that is 
currently available to the writer. This chapter demonstrates the writer’s understanding of 
the existing literature on evangelism as it applies to the project model. It is a compilation 
and assessment of the dialogue between sources that have written on the subject and the 
writer. 

Chapter Three provides the theoretical foundations for the project. This chapter 
discusses and establishes the theological, biblical, and historical foundations of the 
project. Here, the document reveals the conceptual framework used to guide the approach 
to the project conclusion. In fact, the foundational work gives life to and supports the 
current project fully. 

Chapter Four discusses the methodology and design of the model to be used in the 
field project. It outlines the procedure from start to the ending. The chapter also discusses 


the research methodology and tells why the methodology was chosen for the project. 


Chapter five, the field experience portion, gives a clear idea of what happened 
during the project implementation. This section also details some limiting factors that 
may have hindered the project in reaching the full potential of the chosen methodology. 
Chapter Six concludes with the writer’s reflections, summary, and closing remarks on the 
field experience. The writer will record any project modifications and advice on what 
could be tried differently during the implementation phase. The writer’s theological 


reflection will conclude this section. 


CHAPTER ONE 


MINISTRY FOCUS 


Edward Jerry James Williams came to know about the Lord when he was about 
four years old while standing in his crib. Eddie’s parents were preparing for evening 
weekly church service and he was sick and unable to attend church that night because of 
the high fever he was experiencing. His father, a minister of the gospel, and mother, a 
missionary, came to the dimly lit bedroom where Eddie was laying and prayed for him. 
At the end of the prayer the boy requested that his parents sing a song before they went to 
church, leaving him home with his older sister. The song he requested was, “There Is 
Power In The Blood Of The Lamb.” After singing the song, his parent exited the room. 
Still singing the song as best he could remember, he fell into the crib and went to sleep. 

Worship and church development was at the core of the family’s value system. He 
discovered early in his life the high value the family placed on having a relationship with 
the Lord and doing church ministry. The atmosphere in the home was serene and tranquil. 
No one ever raised their voice and when there was laughter and joy it was truly hilarious. 
The silence however, was usually associated with the reverence for the Lord, but also 
there was an unspoken rule that his father had to get his sleep to go to work or that his 
father was studying in preparation for the next preaching assignment. There was singing 
and prayers in the home by his mother. He never actually saw his father pray, sing, or 


read the scripture, but somehow Eddie knew that his father was a devoted man of God. 


Eddie has three sisters—Edna, Ruthie, and Carolyn. They were born a decade 
before Eddie was born. Carolyn is ten years older, Ruthie is twelve years older, and Edna 
is fourteen years older. The relationship was close. In fact, as the only male child, his 
sisters and everyone who knew the family spoiled Eddie. His three older sisters sang as a 
trio in many churches that his father either preached in or served as the senior pastor. His 
father had served as minister in Pennsylvania, Ohio, and Baltimore, and Washington 
before Eddie’s birth in 1958, so there was some history that Eddie did not know 
personally. The emphasis in the home and church was to do everything to the glory of 
God with perfection. From his sisters harmonizing worship songs in the devotional 
service, to creating the Christmas pageants for presentation to the congregation and 
public, to refurbishing the edifice to represent holiness, thriving towards excellence in 
service was the epitome of the Williams’ family value system. 

The whole experience for Eddie was task orientated and mission focused. It never 
dawned on him that this was hard work. It came naturally to him. His family gave their 
strength and talent to the support of their father and the ministry. The work was 
challenging to the family as they dealt with the various ministries. Most of the 
congregations were small, but once his father began to preach and organize the church 
and once his sisters began to sing, the worship experience for the parishioners began to 
grow quantitatively and qualitatively. 

Unbeknown to Eddie was the political and personality conflict within the church. 
He was protected from the mean so-called saints and their issues surrounding his father’s 
ministry. There was one church that Eddie’s family experienced that would transform 


their lives forever. Eddie was about eight years old when his father accepted the 


invitation to pastor a church in Brooklyn, New York. The place was a dump—a 
converted dark, huge, cold, dank smelling theater. His father remodeled the building from 
top to bottom and the dimly lit facility was converted into a well lit sanctuary absence of 
theater smell. His father had the ceiling dropped, burgundy curtains hung, amber lights 
placed on the walls about ten feet apart illuminating the sanctuary. The worn leather 
theater seats were reupholstered with burgundy slipcovers. After the remolding project 
was completed, the widower of the former Pastor and a few members campaigned against 
Eddie’s father because they believed that he was using the church finances for personal 
gain. They also felt that he was too young to pastor this historic church and they wanted 
an older pastor. He recalls his father preaching his last sermon from the floor instead of 
the pulpit and then gathering the family together and walking out to never return to that 
church again. He did not change his clothes in the office that last Sunday of May, 1968. 
On the first Sunday in June 1968 they walked into a synagogue in Crown Heights, 
Brooklyn, New York. Later Eddie would learn how the Baptist brethren, in Operation 
Breadbasket—SCLC used their influence to persuade an attorney and Freedom National 
Bank to underwrite the mortgage. His father immediately began developing ministries 
and refurbishing the edifice. The late Bishop Smallwood E. Williams, Presiding Bishop 
of Bible Way Churches, headquartered in Washington, D.C. dedicated the church in 
1969. Eddie sat on the balcony with pride that his father had returned to the pulpit to 
inspire, instruct, and inform. His father was the pastor, never to be moved by man or 
woman again. The impact of this experience would have long implications on Eddie’s life 


regarding church development and church politics. 


Eddie’s greatest influence was his father, not only as a pastor but a leader in the 
freedom struggle. Eddie’s father became involved in the civil rights movement—the 
Southern Christian Leadership Conference—Operation Breadbasket under the direction 
of the former Reverend Doctor William A. Jones. Eddie became aware that his father’s 
participation in the civil rights movement was unpopular among Pentecostals. There were 
only two Pentecostal preachers in the ‘up south’ movement in New York, Reverend 
Herbert A. Daughtry and Reverend Edward E. Williams. Eddie became more aware of 
his cultural identity and the God of Black folk though the lens of his father’s preaching, 
protests, and participation in the civil rights movement. 

During this time Eddie was exposed to preachers who like his father stood against 
the crippling effect of institutionalized racism and systemic segregation. Such men as 
Reverend Herbert Daughtery, Reverend William A.“Bill” Jones, Reverend Clarence 
Williams, Reverend John Scott, Reverend Charles Nesbitt, and Reverend George Murray 
were frequent visiting Pastors with their congregations that fellowshipped with Eddie’s 
church. Little did Eddie know that their influence, along with his father would shape his 
thinking for years. During his preadolescent and adolescent years he began to develop a 
sociological, theological, and psychological construct regarding Blacks and whites, and 
Blacks and Jews in New York and the United States. He began to think about the need for 
change in the education, health, sanitation, housing, and employment systems for Blacks. 

It was during New York’s first teacher’s strike under Chancellor Shanker that 
Eddie went to Pastor William Jones’s Bethany Baptist Church for supplemental 


education. Eddie did not understand all of the ramifications at this time but knew that 


there was something wrong with the way that things were being run in the city and the 
world—his world. 

Seeing his father board planes to various places to campaign for equality raised an 
awareness of the struggle in Eddie. Witnessing the demonstrations on the television 
concerning the Viet Nam war, poverty among Blacks in America, and violence against 
Black in America during Eddie’s pre-adolescent years as his father went to fight for 
change in the Freedom Struggle impacted Eddie’s life. He would return home and talk to 
us at the dining room table about what had happened and what the next strategy would be 
for the organization. There were times when Eddie’s sisters went with his father to 
protest or join in the funeral services for the fallen victims. 

There were numerous stories that his father and sisters would come back home 
and share concerning the civil right movement and their participation in the 
demonstrations. A campaign to promote Blacks in management programs at such stores 
as A & P food markets and A & S department stores, as well as to hire Blacks as truck 
drivers for Coca-Cola and Pepsi was discussed at home regularly. Finally, at the age of 
eleven his father allowed him to participate in a demonstration at the United Nations. 
Eddie marched with many others as they raised the consciousness of the world through 
media on the issue of starving Ethiopian children who had swollen stomachs due to the 
civil war and systemic genocidal acts by an Ethiopian militia and government. 

On another occasion Eddie was permitted to join his sister, Carolyn, in a 
demonstration at the Dick Cavet show. The protest was against an Anglo-Saxon guest 
who had the audacity to suggest that the origin of jazz had its roots in Europe instead of 


Africa. Immediately upon his statement the protesters and Eddie began blowing their 


10 


plastic horns, while others shouted from the visitors section of the auditorium. Eddie was 
exposed to the some of the lighter things in the movement. He joined his sister to the first 
Black Expo in New York’s Madison Square Garden. This exposure solidified Eddie’s 
perception that Blacks had something to offer in the form of professionalism and goods 
and services. His father’s involvement in the freedom struggle and ministerial role in the 
church as a leader helped shape Eddie’s mission statement for life, that is, to help 
someone along the way that his living will not be in vain. There was a calling deep down 
within the reservoir of his unconsciousness that he had to make a difference. He believed 
in his heart that he was called to address things wrong in the world with God’s help and 
guidance and to develop interventions that would promote the advancement of people in 
general, and Black people specifically. 

Around the age of twelve, Eddie’s father spoke to him about salvation and a year 
later Eddie surrender to the Lord. He stood on Sunday, March 7, 1971 and was baptized 
according to Acts 2:38, “Repent and be baptized for the remission of your sins and ye 
shall receive the gift of the Holy Ghost.” 

As the church witnessed Eddie that Sunday along with others, Eddie thought 
about the idea of being washed by the Lord Jesus Christ and how that would begin a new 
walk in this life. As he went into the water he thought about many different things 
including the commitment that he was making to Christ and that the water is not as cold 
as he expected. A few months later the church was having a revival and tarrying service 
for one week. On June 11, 1970 Eddie knelt in the presence of God and the congregation, 
along with other young people and adults, following a preaching and teaching on the 


subject of the Holy Spirit. The church sang songs as missionaries knelt beside him. He 


11 


was told by the missionaries to call on Jesus. The church continued to sing songs like, 
“There is power in the Blood” and “Send Him on Down Lord, Send Him on Down.” 
Eddie called on the Lord repeatedly with more emphasis as he thought about the Lord 
forgiving his sins. He called on the Lord as he surrendered his heart. He called more 
earnestly as he desired the filling of the gift of the Holy Ghost. Then something 
unexpected happened in the church room. His body was not totally his anymore. He 
experienced his heart feeling warm, his hands raised, his feet began to rise off the floor, 
and his tongue was set free to express without limitation praises to the Lord. At some 
point during the tarrying worship service he was encouraged to say hallelujah. It was an 
experience that was transforming, illuminating, and inspiring. He was freely expressing 
his admiration to his Savior and Lord through the expression of language that was 
unknown to him. There was so much joy in his soul that he felt like he was going to 
burst. At the conclusion of the service he did not say anything to anyone and was greeted 
by missionaries and family. He felt good but could not explain all that happened that 
night in that church on Buffalo Avenue. He went home thinking—wow. 

Eddie grew an interest in playing the piano as he watched a very talented man, 
who had an alcohol history play for his father’s church occasionally. Eddie grew more 
interested in the piano and gravitated towards it every opportunity he could get. He 
watched and listened to others play and would try to play following the services in 
church. Eventually his father allowed him to get on the piano while an Elder of the 
church played the organ. Eddie played simply the double octaves in both hands and 
followed the melody and tempo as the congregation sang. This was fun, creative, 


challenging, and humiliating but this medium became Eddie’s vehicle of worship and 
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expression to God and to the world. Since Eddie was rather introverted, this medium of 
expression to his God allowed for intimacy and individual identity in public. When he 
was on the piano worship happened in a personal and practical way. It was the intersect 
of intellect, spirit, and material (body). It was on the piano that he began to enjoy 
accompanying the congregation in drawing closer to God in the worship experience. He 
only took three piano lessons but most of his learning was independent. He developed a 
good ear and attempted to play everything including the hymnals, anthems, devotionals, 
and choir songs. And, yes, commercial themes, rhythm and blues, jazz, and later, rock 
and roll. By playing an instrument Eddie had a unique talent to offer to God in the 
worship experience and this brought him closer to his Lord. His prayers were that God 
would use his hands and fingers to the glory of the Lord to enhance the worshipper’s 
experience. He stayed up at night until two and three in the morning on a fifty five key 
piano that his sister, Carolyn purchased from Abraham and Strauss retail store. From the 
age of twelve Eddie developed his talent in the church. He also played for the Bibleway 
New York State Diocese Choir and the Meyer Levin Junior High School Chorus in 
Brooklyn, New York by the age of sixteen. 

He married at the age of twenty to Lynette Padmore who he met at the age of 
fifteen while playing the organ for the Diocese choir. She was a missionary’s daughter 
and the granddaughter of a pastor. They had met in the Diocese choir. Lynette, his wife 
was in her final trimester and Eddie sat beside her in the Brooklyn Hospital, New York. 
On this first encounter with life, joy, death, horror, and grace they prayed together that 
night in 1980 in anticipation of their firstborn. Eddie read the scriptures periodically and 


they talked together throughout the night in between his spouse’s contractions over the 
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course of nine hours. He found solace in the fact that God was with him and her in the 
midst of the uncertainty. They did not know how things would work out in the future 
financially. They did not have all the necessities in life. Eddie had a great weight on his 
shoulders concerning the stability of his young family and he prayed in this moment for 
direction, assistance, and provision from God. He had heard of God being a provider and 
now he prayed for that statement to become a reality in his life. He had a lot of time to 
think about God and life in general. The moment was like a retreat from all else that 
existed in the world for this young couple. He was totally relying on his God to provide. 
As the first born of four children on the twenty six of April, 1980 he sat by her side 
continuing to pray while he held her hand. The child was born and placed on her chest. 
Eddie felt how wonderful and amazing God was to allow this gift to come to him and his 
wife. He felt that God was there in the room ushering new life and hope and promise. 
While he was happy for the birth of his son, he was equally joyful because of the 
nearness that God had with him and he with the Lord of his life. His relationship with the 
Lord had become more personal and profound. Now he understood more deeply what 
was meant by a Personal Savior. 

After the birth of his son named Jerry, Eddie would sometimes wonder if God 
was going to show up and help or whether he would have to do it alone. He secured a job 
at Barclays Bank International as a Bank Investigator at the age of twenty, but quickly 
realized that he needed more money to raise a family. Was God going to grant him 
opportunity in the job market and increase his salary? He sometimes stood in the corner 
grocery store with a pocket full of change that he and his wife gathered from the jars and 


under the cushion of the couches in order to purchase meals. His heart was often heavy as 
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he stood there paying for pampers and canned food for him and his family. He walked 
away from the grocery store often holding back tears while feeling humiliated. He had 
come from a home where it seemed that he had everything, especially food. His heart was 
heavy knowing at other times that his wife was doing her best to transport his son in the 
cold wintery snow lined streets from his in laws home as they provided child care. He 
prayed, attended worship, worked, paid bills, and raised his son. 

The financial stressors were greatly impacting his psychology balance and his 
relationship with his spouse. At times he felt that he was all alone in the struggle, 
although Lynette reminded him that he was not in this thing alone. He was frustrated with 
where he was in life and embarrassed that others knew of their struggle. There were times 
when his mother or his father /pastor made arrangements to have food delivered by the 
church members. Accepting the food from church members was humiliating. On the one 
hand he appreciated the kind gesture, but on the other hand was somewhat untrusting of 
their intent having experience the mean ways of so called saints. 

Then there was the furniture factor. His mother had arranged with a sister in the 
church to purchase some furniture for Eddie’s young family. Eddie thought that it was a 
gift from his mother but learned that it had come from another person—a person who had 
conflict with his wife in the church. This incident left a bitter taste in his mouth and he 
confronted his mother informing her that he would not accept any more gifts. 

Eddie prayed and fasted during this crisis in his young life. Feeling alone in the 
struggle he asked such questions as, are things ever going to get better for his family and 
himself? Where was God when we needed a car? Is God going to help us? How long do I 


have to wait for the God that I serve show up? Did I do something wrong that caused God 
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to take his time in helping me? While these questions were beneath the surface of his 
public self, he continued to work and smile. As he prayed and asked God for direction, he 
was led by the Holy Spirit to attend Bible school. He was thinking at the time to become 
more deeply grounded in the Lord for himself and others. His life was in turmoil and he 
believed that by learning more about the Lord and devoting his life to him, it would 
increase his faith and fulfill God’s will in his life. He was not thinking about being a 
minister! He thought of himself as quiet and shy. 

He spent four years in The Manhattan Bible Institute, Harlem, New York taught 
by ministers who had graduated seminary. Simultaneously, financial bills were piling up 
and not getting paid on time. The family did not have the basic necessities many times 
and yet, in the midst of the turmoil and struggle God spoke intuitively to Eddie’s heart. 
Eddie studied though the night and lunchtime at work. Then as time progressed, he began 
to understand some things about God that he had not known before. 

He began to have a conviction about the Gospel message. Eddie did not know 
what happen exactly in the Bible school days, but the experience was transformative. He 
grew closer in his relationship with God, his faith increased concerning his family and 
personal crisis and he developed more courage to speak about the Lord to others. He 
began to tell others on the job about the love of Jesus and invite them to church. He found 
himself focusing less on the financial burden and looking to God for help and began 
depending on the Lord for comfort and guidance. 

Through prayer and fasting he began to see himself as a vessel to be used by God. 
There was no bright light that shone around him like what happened to Saul on the 


Damascus Road, but intuitively Eddie felt within his soul that there was a message to tell 
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the world and that there was an answer to the world’s problem. During this time he was 
moved by the Holy Spirit to begin to serve the Lord as minister. He and his father/pastor 
discussed the idea of Eddie saying something in the church on a Friday night. It was 
tremendously terrifying. He asked himself how did he get here and how is this possible? 
He was not a public speaker. 

Over time, he decided he had to be the best he could be as a minister of the 
gospel, so he set out to pursue an education as the medium to assist him in the ministerial 
vocation, in addition to what he had been doing in the form of prayer and fasting and 
studying God’s word. Since his background had been engulfed in the need for education 
for the advancement of any one person or people, he decided even while attending Bible 
school that he would pursue a secular degree in psychology. All this was done while still 
working on Wall Street, a job he took to provide for his family. 

A second child, Felicia was born in 1982, while Eddie was trying to advance 
himself in academics and employment. He knew that he could not continue to work on 
Wall Street because his heart was not in the work, but knew that he had to remain in 
order to provide for his family. He did not feel that he could afford to go to seminary 
because the schools expected a full time commitment and their classes were held during 
the day. 

He continued on Wall Street investigating foreign exchange monies transacted 
between first and third world countries. While the salary was moderate for someone with 
a high school diploma, a common credential at the time in the banking world, he knew 
that he could not move up the corporate ladder without a college education. So he 


planned to complete the four years Bachelors in Theology degree and then pursue a 
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degree in psychology. During the eighties, Eddie attended two simultaneously—the 
International Banking School (IBS) and the Manhattan Bible Institute. 

What motivated Eddie to sign up for the IBS was his desire to negotiate a raise. 
He wanted to demonstrate to the bank that he was serious about advancing in his career. 
An annual raise happened, but that was not enough. Then, Eddie was overlooked for the 
management-training track by the bank who decided to bring in white boys from ivy 
league schools and place them immediately in the management training program after 
Eddie trained them. His anger towards the whole industry grew intensely, but he had a 
family that he had to care for and could not quit or shoot anyone. So, he continued to 
work and attend school. 

He then attended Hunter College where he would acquire a Bachelor degree in 
Psychology while still working on Wall Street. In fact, Eddie had changed companies 
after nine years with Barclays Bank and went to work at Bankers Trust where he saw 
more Blacks in leadership positions. He had one year to complete his Bachelors in 
Psychology. The money at Banker’s Trust was better, but Eddie was working long 
hours—8:00 A.M. to sometime 11:00 P.M. on days he did not have school. On one 
afternoon, Eddie was rushed to St. Vincent Hospital. He was diagnosed with pericarcitis, 
a condition that affects the heart. He and his wife assessed that he was under much strain 
and decided to have him expedite his education by resigning from his job at Banker’s 
Trust and attending school full time for one year. At this time his wife worked in the 
construction field as a project manager for Cushman and Wakefield and was making 


enough money to sustain the family of four. 
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Today, Ed and Lynette have a total of four children. Eddie the third was added in 
1992 and Jonathan in 1996. They own a home and a car without a note. He is the Director 
of two clinics, one for mental health and the other for addictive behaviors. He is on the 
advisory board to the Arthur Ashe Institute, a board of the World Health Organization 
that focuses on the disparity of healthcare in the underserved communities. He is a 
member of the Mental Health Disability at the United Nations which studies and 
develops strategies to deal with international issues related to persons with mental illness 
resulting from traumatized events affecting their equilibrium. He has served as the 
Chairman of the Credential Office of the International Bibleway Organization for six 
years. He has been a member of the Vice President board for ten years at the Hampton 
Minister’s Conference and has attended as a member for the past thirty two years. He 
continues to serve as the Assistant Pastor of the Pentecostal Church of God (Bibleway) 
where his father, now ninety years young, is Senior Pastor. 

Ed is at a place of prayer and fasting for the power of the Lord to rest, rule, and 
reside with him as he is facing more ministerial functions in the church in the near future. 
Ed is planning for the vision of the Lord for the twenty first century. He is mindful of the 
probability that some people will leave the church, and so Ed through the coaching of the 
Holy Spirit, is thinking about pastoring from ground zero. Ed continues to pray for 
guidance, wisdom, power, strength, friendship, grace, and prayers of the truly righteous. 
He prays for his immediate family, his spouse who is dear and in this matrix with him. 
He is praying for his father and pastor. He prays for his children, particularly the older 
two who no longer attend because of the mess in the church, and for the younger two, 


who are in the mess. He prays for his mother who has endured the shame and looking 
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forward to her heavenly crown. He is praying that she does not become a victim to the 
evilness of church folk again, and that she remain sane in all this mess. Eddie is praying 
for his sisters, two of which are presently attending the church, knowing all that they 
know past and present. He is praying for them and his third sister that they would have 
peace in the pending storm both privately and publicly. Ed is praying that he becomes 
more like Jesus, including his ability to live with grace and bestow grace on those in pain 
and suffering from a cruel world, provide nourishment for those who are spiritually 
starving promote people who are marginalized and affirm people who are thriving 
towards stability. His prayers are that he does not become preoccupied or distracted by 
Judas but rather focus on the potential of the eleven who can transform the world for 
Christ. His prayers these days are to somehow be content in the safety of God. 

The writer’s context first opened its doors for worship June 2, 1968 under the 
leadership of Bishop Edward E. Williams. The building edifice was located in the Crown 
Heights section of Brooklyn, New York where the majority of the population surrounding 
the church was comprised of individuals and families of African-American and Hispanic 
ethnicity of predominately working poor, welfare recipients, and a small middle class 
population. The neighborhood is comprised of private homes and apartment complexes. 
The church emphasized evangelism, biblical teaching and preaching, and Christian 
discipline. The church expanded during its first ten years. Under the leadership of the 
pastor, the church relocated to a larger facility in the Flatbush section of Brooklyn, New 
York. The new church structure, a former synagogue, is a two-story building, large 
fellowship hall, kitchen facility, and balcony. The seating capacity is approximately 400 


on the main floor and an additional 150 on the balcony. The church membership totals 


20 


about 300 and another thirty individuals who attend regularly but have not joined. 

The church is comprised of ten auxiliaries: missionary, junior missionary, young 
adult, hospitality, and hostess, usher board, brotherhood, Sunday school, teens. These are 
functional groups that have a president that carry out specific tasks. Six of the nine 
groups meet monthly (missionary, junior missionary, young adult, brotherhood, and 
teens). The Sunday school meets once a week after the Sunday morning service. The 
structuring of Sunday school, called Church School was formulated in the late eighties 
while the church was in its original building. The rationale behind the non-tradition 
approach was to give all parishioners the opportunity to participate in the educational arm 
of the church. Seventy percent of the congregants remain for Sunday school. Everyone is 
considered a member of the Sunday school. Twice a year the Sunday School presents the 
religious holiday story through recitals and plays to the congregation. The Sunday school 
subscribes to Standard Publishing and follows the national calendar of the lesson 
determined. Through the Sunday school an educational branch was formed to address the 
academic needs of its students. There have been several tutorials to assist the students in 
preparing for the statewide test. In 2010 the program partnered with the New York 
Technical College—Black Male Initiative and incorporated college students as tutors to 
assist fourth through twelve grade students with math and science. The Brotherhood, 
Missionary, Junior Missionary have a teaching ministry component allowing for its 
members to present a lesson to the group. The Young Adult and Teen group have become 
choirs that rehearses monthly and sings every Sunday. 

The ecclesiastical structure of the church comprises the pastor, two assistant 


pastors with Elder Edward J. Williams as the senior of the two; eight associate ministers 


21 


of which there are five Elders and three Evangelist. There is an Administrative Assistant 
and nine auxiliary Presidents. The pastor has served as the jurisdictional Bishop of 
Jamaica for eleven years and collaborates with the ministries there for the advancement 
of the spiritual and natural development of the people there. Consequently the church has 
a foreign mission ministry aiding the congregations with food, clothing, and school 
supplies regularly. The church has responded to devastation resulting from hurricanes and 
flood in foreign countries by sending funds, food and clothing to its affiliated churches. 
The church has responded to the needs of those sister churches in the states as well that 
have experienced crisis due to church burnings, hurricanes, and floods. 

The mission of the church is to convert souls to Christ through the promulgation 
of the gospel message. The gospel message comprises of the preached and taught word 
based on the inerrant scripture of God. The church has placed great emphasis on the 
establishing biblical principles in everyday lives of its parishioners. The church currently 
does not place emphasis on outreaching for souls, but in years pass it has involved itself 
in hospital ministry, prison ministry, homeless shelter ministry, and street ministry. 

The church is diversified in terms of age, education, employment, and economics. 
It has all age groups represented from newborn to senior adult. Broadly speaking the 
church can be divided into three age groups—youth newborns to eighteen comprising of 
about 25% of the church; young adults (18-49) comprise of another 25% of the church 
population; middle age adult (50-64) comprise of 25% of the congregation; and working 
older adults or retirees (65-90), a growing sector in the church comprises of .25%. Ed 
would fit into the middle adult age bracket. He is fifty-three. His spouse is fifty-one. They 


have two sons living at home with them: Eddie, who is nineteen and Jonathan who is 
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fourteen. Ed’s sisters attend the church. Edna (65) is divorced, Ruthie (63) is a widower, 
and Carolyn (61) separated. The majority of the population that resides in Flatbush are 
working class with a considerable number of middle class families sprinkled throughout 
the community. Ed’s church is located near a main street that runs north to south in 
Brooklyn. It can be consider one of the longest streets in Brooklyn comprising of retail 
stores lining both side. The majority of the stores are owned by the Jews, Italians, Asians, 
and Middle Easterners but, they are operated by Middle Easterner, East Indians, Asians, 
and Caribbean Blacks. The stores are open on Sundays and range from small hair product 
and beauty shops to chain stores such as Staples, Ashley Stewart, and Foot Locker. There 
are four banks, two libraries, one college. The largest store is Target with Applebee’s 
located in walking distant from the church. Private single and two family housing units 
line most of the streets. Multi dwelling apartment constitute the geography. 

The Flatbush community is known for its numerous places of worship— 
Synagogues, Cathedrals, and storefronts. The latter is comprised of formal church 
structures and converted buildings into places of worship. Throughout the community 
one can see the numerous churches and can sometimes determine the ethnic identity of 
the church by the name on the sign outside the building. Within a four-block radius there 
are five churches, that is, two French-speaking churches, two are Pentecostal and the 
other is Seven Day Adventist. The religious facility that sits right door to Ed’s church is a 
Jehovah’s Witness hall. Three blocks away there is a Spiritual Baptist church where 
people of Nigeria gather on Sunday and across from them two additional Pentecostal 
churches—one is French speaking, the other is where Jamaicans gather for worship. It is 


not usual to have this mixture of religious conglomeration of segregation in Flatbush 
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based on ethnic diversification and language. The place where Ed worships is a converted 
synagogue. 

Violence and drug activity promoted by gangs exist in this heavily dense 
neighborhood. At least three murders have occurred a block away from the church in the 
past ten years. The police have set up command stations and have increased their 
presence in the neighborhood. The church has not partnered with the police regarding 
public safety. The neighborhood is relatively safe but with caution. Overall, Flatbush is a 
thriving community whose people have a middle class value philosophy and protestant 


ethic—work hard and one will be rewarded. 


CHAPTER TWO 


STATE OF THE ART IN THE MINISTRY MODEL 


The first and foremost example of street ministry in the last two millennium was 
the living example of Jesus Christ who began his street ministry by inviting fishers to join 
him in the campaign of the Kingdom of God. His approach was direct and commanding. 
He simply told them to follow him. The scripture tells us that they dropped their nets and 
followed him. In essence, the interaction between Jesus and the fishers was not long; it 
was not staunch in heavy theological reference and rhetoric; there was not the traditional 
litany of hymnological chorus or sermonic presentation. Jesus simply called Phillip to 


follow him. 


On the morrow he was minded to go forth into Galilee, and he 
findeth Philip: and Jesus saith unto him, Fo//ow me. Now Philip 
was from Bethsaida, of the city of Andrew and Peter. Philip findeth 
Nathanael, and saith unto him, We have found him, of whom 
Moses in the law, and the prophets, wrote, Jesus of Nazareth, the 
son of Joseph. And Nathanael said unto him, Can any good thing 
come out of Nazareth? Philip saith unto him, Come and see. Jesus 
saw Nathanael coming to him, and saith of him, Behold, an 
Israelite indeed, in whom is no guile! Nathanael saith unto him, 
Whence knowest thou me? Jesus answered and said unto him, 
Before Philip called thee, when thou wast under the fig tree, I saw 
thee. Nathanael answered him, Rabbi, thou art the Son of God; 
thou art King of Israel (Jn 1:43-49 ASV). 


The reality is that Jesus invited the fishermen to join him. The fishermen who 
followed him became disciples, and later Apostles. What is interesting to the researcher is 
that the one who was called to follow Jesus immediately goes and invites another to meet 


the Messiah. The researcher strongly believes that in order for the global community to 
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transform the church body and community into a reflection of the Kingdom of God, the 
church, and the disciples of the Lord must personally invite lost souls of the world into a 
loving relationship with the Lord by making disciple-making a first priority. What 
follows are a few examples of ministries that have made disciple making within the 
community of faith believers and the community at large a priority. 

The Church on the Street located in Atlanta, Georgia began its origin in 1999. Its 
missional strategy for transforming the world for Christ is evident in its direct 
involvement with the street homeless. By establishing authentic relationships with the 
individuals and families who are struck with the plight of homelessness, the church 
members touch lives for Christ, introduce persons who would not otherwise come to the 
formal setting where the church building is, and engage the homeless in a compassionate 
voice of help and hope with regards to salvation and practical ministry. The leadership 
encourages the membership to go and live with the homeless. In essence, this church is in 
the street where the forgotten, the overlooked, and the ignored are loved and led to the 
Lord. 

The leadership provides lay leaders, students, laypersons, and activists with 
practical theological insight. The church’s “Center for Practical Theology” allows the 
membership accesses to a deeper understanding concerning the targeted population. The 
teaching is to equip the membership so that they can disciple others effectively in the 
community. 

We are called to be attentive to our neighbors, especially the most vulnerable. 
Church on the Street believes that being attentive necessarily means knowing your 


neighbors, so we go to the places where our homeless friends congregate and call home. 
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In learning to share our lives together, we intentionally engage in the ministry of 
reconciliation—or what we prefer to call friendship. ! 

Another example of a ministry that impacts the community directly is the Grace 
United Methodist Church located in southwestern Florida. Their vision and mission 
focuses its attention on transforming the community. The church engages individuals and 
families in need of the invitational, inspirational, illuminational gospel of Jesus Christ 
based on the scriptures that instruct the church to reach others. The pastor, Jorge 
Acevado, a former addict saw the need to outreach to individuals in general, but 
specifically to persons who have an addictive history. 

With that said, the church has a four prong system of executing the mission and 
vision of the church. 


1. REACH - Ministries that engage and invite unchurched people 
in our community to experience the love of Jesus through the 
body of Christ. 


“Go to the street corners and invite to the banquet anyone you 
find” (Mt 22:9 NIV). 


2. CONNECT - Ministries that help people connect relationally 
and belong in the Grace Church family. 


“All the believers devoted themselves to the apostles' teaching, 
and to fellowship, and to sharing in meals (including the Lord's 
Supper), and to prayer... They worshiped together at the 
Temple each day, met in homes for the Lord's Supper, and 
shared their meals with great joy and generosity—all the while 
praising God and enjoying the goodwill of all the people. And 


each day the Lord added to their fellowship those who were 





'Church on the Street, http://www.churchonthestreet.com/#/about-us (accessed May 2013). 
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being saved” (Acts 2:42, 46-47 NLT). 


3. FORM - Ministries that help people have a growing and 
transforming relationship with Jesus Christ. 


“And yet, O Lord, you are our Father. We are the clay, and you 
are the potter. We all are formed by your hand” Is 64:8 NLT). 


4. SEND - Ministries that release God’s people to make the 
realities of heaven the realities of earth.” 


“Again Jesus said, "Peace be with you! As the Father has sent 
me, I am sending you" (Jn 20:20-22). 
A third example of a church that is carrying the gospel to the street is the D. C. 

Metro Church. It is a church that the researcher learned about through a family member 
that attends. According to the ministry, a church group engages homeless individuals in 
the community in a variety of ways, including providing child care to the homeless so 
that the homeless can seek vocational training and self empower themselves and work 
toward self sustainability and empowerment in the community. The participants in the 
ministry are responsible for introducing, engaging, and inviting those in the community 
who have fallen on hard times to Christ. The church has successfully developed since its 
inception. The researcher wants to however place emphasis on the quality of growing the 
church and not quantitatively growing the church. An excerpt is taking from the D. C. 
Metro church web page below: 


Pastor David knew this was a God-sized vision and that it would 
only be accomplished through God's leadership and a united team 
of wholehearted, God-first individuals. In the summer of 2007, 
David and Taryn knew the time had come, so they packed their 
bags and moved across the country to Alexandria, Virginia with 
seventeen individuals to embark upon the adventure of their lives. 
After participating in twenty local outreaches and conducting five 
vision nights, the seventeen grew to seventy-five individuals who 
said “yes” to investing their lives to plant a church whose vision 





Grace United Methodist Church, http://www. faithstreet.com/church/grace-united-methodist- 
church-fort-myers-fl (accessed May 2013). 
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would be to “build a God-first culture throughout the DC Metro 
3 
area. 


In Leroy Eims’, The Lost Art of Disciple Making, the author raises that people 
help people. He posits that there are individuals in the congregation with various interest 
and needs, as well as persons who are spectators and participants in the community of 
faith believers. The core of his work emphasis is on the need for the congregants to be 
motivated. Without the congregation heartfelt motivation towards the idea of outreach the 
church will not move towards the objective of the biblical principles of evangelism.* 

The author indicates that the, “first step in forming a band of people who are 
eager for discipleship training is motivation. They must be motivated in two directions— 
inward and outward. Inwardly, they must be motivated to have fellowship with Jesus 
Christ, and outwardly they must become witnesses for Jesus Christ.” With that said, the 
researcher argues that a church that is not disciple making is not motivated, thus is 
breaking the commission commandment of the Lord which instruct the believer to make 
disciples of others. “Go ye therefore, and make disciples of all the nations, baptizing 
them into the name of the Father and of the Son and of the Holy Spirit”(Mt 28:18-20 
ASV). 

Following the initial witnessing effort of the unchurched or unsaved, the witness 
or the church should be about disciple making. Another point that Eim raises is that the 


transformation of human souls is the result of God using people to reach people. “People 





3D. C. Metro Church, (http://www.dcmetro.org/about/our-story/ (accessed May 
2013). 


‘Leroy Eims, The Lost Art of Disciple Making ( Grand Rapids, MI: Zondervan Publishing, 1978), 
49-51. 


*Tbid., 51. 
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are God’s witnesses, and they become that as a result of abiding in Jesus Christ. Jesus 
told His disciples, “Remain in me, and I will remain in you. No branch can bear fruit by 
itself; it must remain in the vine.’ 

The greatest example that we have today of missional work in the global world is 
the Pentecostal movement. Most historians would identify the early nineteenth century as 
the beginning of the Pentecostal movement. The researcher strongly believes that the 
early church as recorded in the book of Acts is the inauguration of the New Testament 
church and the beginning of the Pentecostal movement. With that said, the Pentecostal 
church reformative experience began at the turn of the nineteenth century on Azusa Street 
under the leadership of Pastor Seymore. Under Seymore the church transformed the way 
that the congregants conducted its purpose and mission. The church began to outreach for 
new souls. They would gather in homes, tents, and street corners; later they would 
outreach for souls in foreign lands. Since the turn of the nineteenth century the 
Pentecostal movement has grown exponentially throughout the world. 

The Pentecostal Church of God is an outgrowth of the Pentecostal Church 
movement, where the researcher attends and participates in mission and vision involved 
outreach ministry from its inception in 1968. The entire church in the summer of 1968 
went to the streets to witness for Lord. The church at that time was comprised of the 
researcher’s family; that is, six immediately family members and one maternal aunt. 
There were two other church members at the time, one of them transitioned from the 
church to find greener pastures in another church. Each Saturday, the church went to the 
street witnessing at the residential doors of the neighbors as well as persons who were 
walking in the neighborhood. On one or two occasions, as the church began to grow, the 


*Tbid., 56. 
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church witnesses encountered the local prostitutes who lined the New York City (NYC) 
Terrance Park. Over time, the church grew qualitatively and quantitatively. The church 
congregants continued throughout the seasons to witness to the unchurched. The purpose 
was to be consistent and compassion about the mission and values of the church. There 
were small group meetings that afforded the congregants the opportunity to process their 
experience, learn from one another, fellowship, renew and request in prayer strength and 
wisdom to return to witness the following week. Consequently, the church has seventy 


families represented as registered members at the time of this writing. 


CHAPTER THREE 
FOUNDATIONS 


You are my witnesses. Is there any God besides me? 
No, there is no other Rock; I know not one. ! 


Isaiah is a contemporary of Hosea, Joel, Amos, and Obadiah. The book of Isaiah 
is codified as the first of seventeen prophetical books due to its volume of pages and 
more importantly its emphasis on the anticipated Messiah. Sixty-six chapters comprise 
the book of Isaiah that can be divided into two major themes; from chapter one to chapter 
thirty-nine, focuses attention of the nation of Israel and its impending captivity due to 
their rebelliousness and deviance towards God; part two begins with comforting words of 
hope for Israel who waits on the Lord for deliverance until the sixty-sixth chapter. The 
prophet is speaking to Judah and Jerusalem concerning their spiritual disposition and his 
task at hand was to pronounce judgment and the love of God.” 

The emphasis of the prophet as led by God was on the rebelliousness and sinful 
practices of the children of Israel. In the first chapter, the prophet brings the indictment to 
the Old Testament church. The nation had turned into a harlot in that it had adopted 
pagan worship that involved serving homage to the natural elements of the planets, the 


moon, and the sun. The nation had compromised and intermarried with the heathen 





Ts 44:8 (NIV). 


°D. McKenna & L. J. Ogilvie, Isaiah I-39: The Preacher’s Commentary Series Vol. 17 (51) 
(Nashville, TN: Thomas Nelson Inc., 1993). 
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nations, practiced unethically among their own citizenry, and displayed unholy living. 
They had fallen into a spiritual spiral staircase resulting in negligence of the elderly and 
disadvantaged and disabled. 


Rebellion against God corrupts the whole being. In one of the most 
graphic pictures of the pervasiveness of sin, Isaiah asks us to see a 
person whose whole head is sick, whole heart is sick, and whole 
body is wounded and broken. None can doubt what he means. A 
rebel against God is mentally sick in the head, emotionally sick in 
the heart, and physically sick in the body. Sin leaves no part of our 
personality uncontaminated. We do not sin in parts or suffer the 
consequences in pieces. If our personality were likened to a house, 
Isaiah is saying that sin contaminates every corner of every room 
until the whole house is corrupted.* 


There is juxtaposition in the presentation by the prophet. On the one hand his 
message is condemning; on the other hand his message comforting. In his condemning, 
he aims to convince the house of Israel of the righteousness and judgment of God; on the 
hand he is sharing with them the grace and mercy and grace of God in that there is hope 
once repentance on their part is uttered. The prophet prepares and warns them of the 
pending doom and dangers that are to be anticipated because of their rebellious behavior 
before the God of righteousness... He attempts in the presentation of the words of God 
that they are to change their behaviors from rebellion to repentance so that they can 
experience the reward of being God’s children. He invites them for example on one 
occasion to “Come now, let us reason together,” says the LORD. Though your sins are 
like scarlet, they shall be as white as snow; though they are red as crimson, they shall be 
like wool.” The issue before God was that Israel was sinful. Sin, in cotemporary times 


has become an obsolete concept and notion. The researcher contends that it is more 


“Ibid. 
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popular among people to present God as loving, gracious, and merciful all of which he 
possess, than to present God as a God of righteousness, holiness, justice, and judgment. 
Sin was at the heart of the Israel problem in the day in which Isaiah the prophet spoke. 
Sin was antithetical to the nature of God. From the very beginning of rebellion first 
understood to happen in the heavens when Lucifer attempted to usurp God’s position to 
that transgression of the first parents, Adam and Eve in the Garden of Eden sin has been a 
human problem. God deals with this issue of sin in the Garden of Eden by confronting 
the first parents who took of the forbidden fruit. Israel in the days of the prophet has 
taken the forbidden, the distained, the spoils, the contaminated, and the evil resulting in 
wicked and sinful behavior. 


The children of Israel were to be a chosen generation to represent 
God. Scofield offers three reasons why the children of Israel were 
chosen: to witness to the unity of the God in the midst of universal 
idolatry (Dt 6:4, Is 43:10-12); to show the blessedness of serving 
the true God. (Dt 33:26-29); and to produce the messiah (Is 9:6 Mt 
16).4 


There forefather, Abraham was chosen from among a nation that was polytheistic 
at best and hedonistic at worst. God calls Abram from among his genological linage and 
cultural traditions to begin a nation—a nation of blessed people of God. 

The LorD had said to Abram, “Go from your country, your people 

and your father’s household to the land I will show you. I will 

make you into a great nation, and I will bless you; I will make your 

name great, and you will be a blessing. I will bless those who bless 

you, and whoever curses you I will curse; and all peoples on earth 

will be blessed through you (Gn 12:1-3). 


The beginning of the nation in the twelfth chapter of Genesis establishes a 


promise to Abram that the children of Abraham were to fulfill. Repeatedly God reminds 


4Cyrus I. Schofield, The Schofield Bible (New York, NY: Oxford University Press, 1917). 
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Abraham of his promise. The promise made by God to Abram was one of blessings for 
the generations that would be produce through his loins. His descendants would benefit 
from the promises of God and be blessed. The New Interpreter’s Bible addresses the 
concept of the descendants of Abram being blessed. 


The singular use of the term “blessing” here can be explained as 
being rooted in the ancestral traditions. The barreness of Rebekah 
was removed by the prayer of Isaac (Gn 25:21) and Jacob was 
formed in the womb, along with his brother, Esau, in a surprise 
divine reversal (Gn 25:23). Through memorable ingenuity, and 
with Rebekah’s help. Jacob won a blessing of Jacob are here 
clearly evoked, but now applied to the descendants of reviled and 
destroyed Jacob (Is 43:28, 44:3). The unexpected choosing and 
blessing of Jacob and not Esau, has its more dramatic counterpart 
here: a fresh start for a generation thought dead and cursed and 
their offspring after them. The original promise to Abraham is here 
maintained, following a season of transgression and profanation 
and elaborated according to the present circumstance.° 


It is not until the twelfth chapter of Exodus that a condition is established in what 
has often been called the Ten Commandments. According to Scofield there are three 
divisions, each essential to the others, and together forming the Mosaic [c]onvenant viz.: 
the commandments, expressing the righteous will of God (Ex 20 1-20); the ‘judgments,’ 
governing the social life of Israel (Ex 21:1-24, 11); and the ‘ ordinances’ governing the 
religious life of Israel (Ex 24:12-31, 18).° These three elements are from the law. The 
law given to Moses was much more than Ten Commandments. There were laws given by 
God in a threefold manner, that is, the civic law, the ceremonial, and the ordinances. 


These laws were to distinguish the nation of Israel from the polytheistic worshipper. For 





5The New Interpreter’s Bible: A Commentary in Twelve Volumes ,Vol. VI (Nashville, TN: 
Abingdon Press, 2003). 
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example, no human sacrifices were offered to idols. There were other codes in the day 
when Abram was called and as well as when the law was given to Moses, such as the 
Hammurabi code of law and practices by various civilizations in those times to be distinct 
and unique contextually from other nations. 

The calling of Abram and the choosing of the children of Israel purpose from a 
Judeo-Christian perspective were unique as it relates to the overall salvation of humanity 
through the Messiah. The children of Israel were to be the conduit through whom the 
promised redeemer of the world would incarnate. Isaiah the prophet announces this 
promise more than any other prophet. The researcher believes that this is relevant to the 
aforementioned text, Isaiah 44, because it establishes why the prophet Isaiah is reminding 
the Israelites that they are God’s chosen people. 

In fact, in this particular chapter, Isaiah addresses the Israelites as God’s chosen 
people and that they are to be God’s witnesses. The prophet on behalf of God says to 
“Jacob, my servant, Israel, whom I have chosen.” This connotes a distinct separation of a 
particular people of the planet earth. Israel is raised in a position of being chosen by the 
divine out of all the nations and people of the earth. It suggests that there is a separate and 
unique difference from the people who were of the linage of Abraham, Isaac, and Jacob 
and that this people were special. The connotation of the text seems to suggest that God 
has respect of persons because he does not call or select all nations as a special people. In 
fact, from Genesis 12 to Revelation 19:21 there is a unique relationship between the God 
of Abraham and the children of Israel. In the end times after the rapture of the church and 


the battle of Gog and Magog the children of Israel are saved in the millennium. Within 
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the chapter, the prophet indicates that there will be numerous blessings that will be 
granted upon the children of Israel in poetical language. 


For I will pour water on the thirsty land, and streams on the dry 
ground; I will pour out my Spirit on your offspring, and my 
blessing on your descendants. They will spring up like grass in a 
meadow, like popular trees by flowing streams (Is 44). 


The prophet warns and reminds them to respect God and not idols and then lists 
some of the reason why God is the one to follow and honor. First and foremost, he 
reminds the Israelites that God is King. The children of Israel had desired a king to be 
like other nations and petitioned God and elected Saul to be their first King. God is 
reminding them that God is king. The position of the kings of the earth is a temporal and 
vulnerable subject to impeachment and assignation at the hand of other men or human 
political systems. But God is their King, and as their King cannot be dethroned. The 
prophet is told by God to inform Judah that he is their redeemer. As their redeemer, God 
delivers them from Egypt where they had spent four hundred years in slavery to the 
pagan kings, Pharaoh. Through the leadership of Moses, God set the children of Israel 
from bondage by his powerful plagues, more powerful that each of the pagan or Egyptian 
gods. 

The prophet tells them that God is God Almighty. Setting a precedent early in this 
divine human exchange was important because they had turned to idol worship and in so 
doing deliberately set up other gods to replace the God of Israel. Their priorities had 
shifted from serving and pleasing the one and true God to a lesser subject—gods of the 
earth. In contemporary times this very things occurs within the church and outside of the 
church. Those within the church create their own set of gods that always replace the true 


living eternal almighty in their minds and hearts. Materialism is one of the biggest 
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replacers of God and at best competes with God. Militarism is another replacer or 
competitive. God is almighty—mightier than any of the wooden or metal gods that they 
have observed other nations worshipping or gods that they have adopted into their daily 
lifestyle; or any god that has been created in their imaginations. 

According to Unger, the etymology of the word witness is to testify from the 
Hebrew word ‘ed and the Greek word martureo. In light of this, to testify denotes a 
verbal communication in a legal setting giving credence to some event or fact. In some 
cases, the witness has participated in the event or in other cases the witness has observed 
the event. In either case, the witness can testify about the event or some knowledge 
discovered. This researcher believes that the children of Israel exhibited a distinct 
behavioral system that was unique from the surrounding nations. The children of Israel 
were to demonstrate that God was the only God and represent God to all nations. 

In view of this the researcher believes, the Pentecostal Church has an obligation to 
demonstrate to others that God is God and that God is to be obeyed with respect to 
fulfilling the call to be sent out. Those that have relationship of the New Testament God 
are to verbally inform the non-church that the salvation of the Lord will transform their 
life. 

In Transforming Power: Biblical Strategies For Making A Difference In Your 
Community, Robert Linthicum speaks about transforming the community for God. The 
author expands on the word, shalom, from merely relating to peace as it is often utilized 
to a broader utilization of the word to refer to the transformation of the community into a 
state of peace. The author suggests that the church is out to be a transformative agent in 


the community, locally for the most part. Shalom is most often translated into English of 
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shalom essentially encompassing peace. But the English word peace does not begin to 
capture the nuances of shalom. Peace simply means there is no hostility occurring right 
now—no fighting, warfare or conflict. But the Hebrew word shalom means much more 
than the simple cessation of hostilities. Shalom is an exceedingly rich concept, a 
comprehensive word dealing with and covering all the relationships of daily life, 
expressing the ideal state of life in Israel and, indeed the entire world. The concept of 
shalom essentially encompasses what the Israelites saw as being foundational to life: 
being in community with each other.’ 

Walter Brueggemann, discusses the fact that Abram children are the blessing of 
the world based on the scripture that states in Genesis 12:3, “By you all the families of 
the earth shall be blessed”. He explains that 


Genesis 12:1-3 functions, on the one hand, as a hinge to what 
follows. The passage looks forward toward the entire family of 
Abraham that exists in order to evoke blessing in the world. More 
stunning, on the other hand, is the awareness that this mandate 
looks back to Genesis 3-11, that is to all the nations of the world 
that are under curse: Adam and Eve, Cain and Abel, the Flood, and 
the tower.® 


In this same vein, the Israel nation is to be a blessing to the whole world as a 
witness of the one true and living God. 

The church is a blessing to the whole world and is responsible for bringing the 
message of the good news to all of humanity so that they may experience blessings. It 


would seem that the world is cursed from the perspective of many who are suffering, who 


7Robert Linthicum, Transforming Power: Biblical Strategies For Making A Difference In Your 
Community (Downers Grove, IL: Intervarsity Press, 2003). 
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are in poverty, who are homeless, who are experiencing violence, and who are enslaved 
to mind altering chemicals to diminish the pain. 

One of the great concerns of the underwriter here is that the community from 
which the Pentecostal Church of God is a church that does not have shalom with the 
community and the community absent of the church is without shalom or peace in the 
way that Robert Linthicum uses the word. The researcher strongly believes that the 
church must influence the community, and one of the ways to do this is through direct 
communication and engagement with its neighbors. The community is not aware of the 
peace used in the classical sense that the Pentecostal Church experiences through the 
salvation of Jesus Christ. The neighbors in the community of Flatbush are unaware of the 
benefits of following the Lord and finding peace on earth and good will to humankind. 
The community of Flatbush has not been challenged by our presence or invited to 
consider the hope that we have. Without the message of Jesus Christ as the 
transformative power in the world getting to the street where people comingle, the 
community will continue to be disconnected with the Divine, resulting in at best immoral 
behaviors and at worst self destructive behaviors. 

The researcher has a passion for the community that springs from years of living 
in the Flatbush section of Brooklyn, New York. As a preadolescent, the researcher 
participated in outreach campaigns with the membership of the church. The entire church 
would go to the street, similar to what has become a practice of the Jehovah Witnesses. 
The researcher agrees with the concept of the Jehovah Witness practice of going to the 
street to witness for Jehovah but not their theology. If the Pentecostal Church of God 


does not go to the street or have an outreach ministry that engages the community, the 
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church has failed to carry out the biblical mandation. While the church has visitors that 
come into the church periodically and some of the same people and families stay, there 
are people in the surrounding community that have not visited the church, there a 
neighbors in the community that have not heard of the love of Jesus and if they have, they 
have not heard or seen the church on the street in some time. The church is located in a 
commercial and residential neighborhood comprising of private houses, apartment 
housing operated by private landlords, combine with large chain store such as Target, 
Staples, Foot Locker, and Ashley Stewart. I agree with the author Robert Linthicum who 


states the following, 


The Hebrew concept of shalom and its Christian development is a 
rich one that best captures the vision for human society presented 
in Deuteronomy. The message of Deuteronomy is that a shalom 
community is achievable society of political justice and economic 
equality birthed in and resulting in a relational culture. That society 
comes about in all its power when such culture is centered in that 
nation’s love of God. This is how to know God—not to engage in 
privatized acts of piety but to “do justice and to love each other 
tenderly and to walk humbly with your God’’(Micah 6:8, author’s 
adaptation). This is God’s design for your neighborhood, your 
school, your business, your city, your nation—and for you!? 


The researcher concurs that the transformation of any community requires that the 
participants engage the community around the needs of the community. In order to be a 
change agent in the community the participant must first understand what the needs are. 
Once a needs assessment is completed, it is the contention of this writer that the 
community also be involved in the process of improving or addressing the issues. 


Involving witnesses for God there are needs in the community of which the Pentecostal 


*Linthicum, Transforming Power. 
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Church of God exists. The community is in need of hearing from the church concerning 
their own personal transformation. The church at best has become sedimentary in activity 
with respect to the community. 

The researcher is mindful that street ministry is one aspect of transforming a 
community that lays emphasis on transforming the soul of humankind. There is a lack of 
hope replaced by the presence of apathy in the community. 

In Patrica Aburdee’s Megatrends, she places emphasis on the spirituality 
component of business and how there will be more discussion and focus within corporate 
America-Europe in the area of spirituality.'? With that said, then it is incumbent that the 
church invest in reaching out to persons who have a need to increase their personal 
relationship with Jesus Christ. By spirituality today, the term is pluralistic, and 
synchreticism, and therefore, is not black and white as it once was in the age of the 
Protestation Reformation for example. Today, individuals are mixing and matching some 
western thought with eastern religion. The project attempts to highlight the need to 
address the urban community, a community that is more reflective of the kingdom of 
God. 

Collateral cooperative community of faith in Jesus is the aim of this project. 
When there is a presence of community within the church then there can be community 


external to the church. 


‘Patrica Aburdee, Megatrends 2010: The Rise of Conscious Capitalism (Charlottesville, VA, 
2007). 


42 


Historical Foundation 


By the turn of the nineteenth century the Holiness Church of God was beginning 
to take its roots in the soil of the North American experience. The holiness movement 
was not unlike any other movement that has transpired in the religious circle previously 
or movements in general such as the industrial revolution and the Enlightment period 
within the past two hundred years. With each movement in previous eras there have been 
nuances and lessons learned that are helpful to our understanding of the period and 
contributed in a large way to a deeper appreciation for the period examined. 

By studying history, we should be moved to think, behave or act differently in our 
present time period as well as ascertain proactive planning for the future. In review of 
history, we should be able to gather the facts and apply some lessons learned. It is hoped 
in this section of the document that the reader will be better able to understand the 
Pentecostal movement in the nineteenth century and how it initiated a worldwide mission 
for God. The aim here is not to argue the indwelling and outpouring of the Holy Spirit 
from a doctrinal perspective, but rather argue that the movement of the nineteen century, 
specially the engagement of people outside the wall of religious institutions is what the 
church ought to be doing in order to fulfill the mandate of God concerning outreach. The 
researcher intends on demonstrating how the nineteenth century church exposed the 
greatest story to the North American people and consequently the globe. And, 
demonstrate how the church or in this case groups of people who are converted, had no 
purpose in mind than winning souls for the Kingdom of God. 

One point to raise that should not be lost in the study of the history of the 


Pentecost church is that the movement while on the one hand appears to be a people 
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movement, it is a movement of the incarnation of the Holy Spirit in the life of the church. 
To acknowledge and accept this reality would mean that God continue to incarnate and 
intervene in the lives of ordinary people for the advancement of the kingdom of God. 

The Pentecostal era, which shall be discussed, is tied to the Protestant 
Reformation period and the Great Awakening. According to Jesse Lyman Hurlbut, author 
of, The Story of The Christian Church, the Protestant Reformation addressed at least four 
areas: 


1. Scriptural religion, that is, that the Catholic Church had 
substituted the authority of the church for the Bible. 


2. Rationale religion, that is, that religion should be rational 
and intelligent and that doctrines like transubstantiation 
indulgences and image worship was pretentious. 


3. Personal religion was essentially important to the life of the 
Christian, oppose to the Catholic church teaching that 
taught believers that the priest is the mediator between 
human beings and God and all confessions and worship had 
to go through the priest 

4. Spiritual religion that is, that the reformers emphasized the 
inward rather than the outward traits of religion. They 
brought forth the ancient doctrine as a vital experience, 
salvation by faith in Christ and by faith alone...men are 
righteous, not by outward forms and observances, but by 
inward spiritual life, ‘the life of God in the souls of men.!! 


Undeniably, American civilization of the seventeenth century was tied almost 
exclusively to the Protestant Reformation. The Pilgrims and Puritans who settled New 
England were devout Calvinists. Baptist groups came to Rhode Island and the middle 
colonies. Presbyterians established churches in both the middle and southern colonies. 
The Anglican Church was central to the planting of Virginia, the Carolinas, Georgia, and 


New York. Lutherans also settled in the middle colonies. The only exception to 


‘Jesse Lyman Hurlbut, The Story of The Christian Church, (Grand Rapids, MI: Zondervan, 1954). 
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Protestant dominance was Maryland, a quasi-Catholic colony, and Pennsylvania, a 
Quaker colony that practiced remarkable religious tolerance. !” 

The great awakening was a movement that contributed significantly to the 
readiness of the people of North America for what was about to happen. For example, in 
the southwestern part of the United States, James McGready (1758-1817) who was a 
pastor to three churched in rural Logan County, Kentucky said, 

That Communion service birthed the first camp meeting, the form 

revival mainly took on the frontier. Camp meetings offered days 

and often weeks of gatherings where Presbyterian, Baptist, and 

Methodist preachers proclaimed the Gospel to eager listeners. In 

addition, Methodist circuit riders and Baptist lay preachers spread 

the Gospel throughout the South and the West, transforming the 

denominational landscape and spiritual climate of these regions." 

The movement did not start from the corridors of theological institutions or in organized 
religious edifices, instead the movement began in a stable and on house porches and 
abandoned buildings and on the street were common folk gathered, and in the market 
places of city dwellers. In fact, what is learned below is that the movement was not 
organized in the beginning at all with one central leader. It was simply the coming 
together of people to study, learn, read, listen, sing, celebrate, and confess to the Lord. 
This movement was phenomenal in that it seemed to reach back to the first century 


church during the embryonic phase of the church and reproduce birth or after birth in the 


nineteenth century. 
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The movement at the turn of the nineteenth century was different from the 
previous movements that transpired under such personalities as John Wesley or Jonathan 
Edwards. The nineteen-century movement gave rise to a new experience of freedom in 
God that previously was not personally and cooperative experienced. Persons who were 
oppressed or had a history of being oppressed or were themselves oppressors experienced 
freedom. In some strange and inviting way what occurred at Azusa Street and other 
locations across the nation afforded men and women of all races and religious affiliations 
to be spiritually free under the guidance and liberation of the Holy Spirit. The freedom 
movement that would come during the sixties would afford civil and social freedom but 
the freedom movement in the early nineteenth century gave individuals a medium of 
expression no longer bound by religious institutional liturgical constraints or any world 
governmental system. 

Before the discussion of the Azusa Street Mission, the researcher wants to 
acknowledge that the concept of outreach was practiced in the seventeen and eighteen 
centuries as well. The researcher believes strongly that in order to reach the non- 
churched, people that have never attended church and unchurched, people who once were 
in church, the church must move into the street and proclaim the Kingdom of God. 


Moorfields, the scene of Wesley’s earliest evangelistic labours, and 
where he opened his Foundry meeting-house, was what would 
now-a-days be called a park, laid out in grass plots, intersected by 
broad gravel walks, and the favourite resort of citizens seeking 
exercise and recreation. Beneath a row of well-grown elms was 
what the promenaders designated “the city mall,” and which in the 
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smartness of its company often rivaled the mall of St. James’s 
Park. !* 


Charles F. Parham and Williams J. Seymore destinations intersected at the 
beginning of the Pentecostal movement in 1905. Parham, a Wesleyan Methodist preacher 
described as a divine healer was famous for short-term bible class in Topeka, Kansas 
began preaching on themes that were not in harmony with the teaching of Methodism. He 
set up his own ministry establishing a periodical called The Apostolic Faith that allowed 
him to publish his teaching on faith healing. Parham embrace the holiness position. 
Parham posed a question to the students in his class challenging them to research the 
scriptures and determine what the evidence was for the baptism of the Holy Ghost. 
Parham’s student, on December 31, 1900 reported that in each account of the scriptures 
in the book of Acts that there was indisputable proof that there was evidence of speaking 
in other tongues. Parham and his student then held street meetings, witnessed door-to- 
door, and conducted public rallies in rented halls teaching on the Holy Spirit, divine 
healing, and evangelism. 

William Joseph Seymore, the African American pastor of the 

Azusa Street Mission, was the son of former slaves. Born in 1870 

he was reared in a Catholic home... 1895 and 1905 ... he traveled 

to Indianapolis, Cincinnati, and Houston where he became a 

participant in the Wesleyan holiness movement. '° 


William J. Seymore moved from Texas to California to pastor a church in at the 


invitation of Julia Hutchinson. She felt the need as guided by the Holy Spirit to fulfill the 
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calling of missionary work in the foreign missionary field and she needed a minister to 
pastor her church in her absence. Seymore was invited to Houston by Lucy Farrow to 
attend the teaching of the Holy Spirit classes of Parham. Recognizing the limitations of 
their access to the teaching because of their skin tone, Farrow interceded on behalf of 
Seymore with Parham so that Seymore could participate in the class. Parham granted 
Seymore a seat on the outside of the classroom where he could hear the teachings. The 
purpose of the school organized by Parham was to train men and women for evangelistic 
work. Parham advertised the objective of the class: thorough finishing course for 
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successful evangelistic work.”...” Practical experience such as street preaching, and 


extended times of prayer...[d]uring the afternoon and many evenings, students 
participated in street meetings, visiting sick, taught Sunday school, filled pulpits in the 
absence of local pastors, and engaged in other practical aspects of the work”’!’” Seymore 
did not accept all of Parham’s teaching: 


He share Parham’s concern for evangelization, his emphasis upon 
sanctification and the pursuit of holiness, his teaching on the 
baptism of the Spirit with the Bible evidence of speaking in other 
tongues, his emphasis upon divine healing, and his premillennial 
position on the Second Coming. He was not fully convince of 
Parham’s claims that the language one received when he or she 
was baptized in the Spirit was a human language intended to be 
used for evangelistic purpose though he was fully committed to 
speaking in tongues playing the evidential role in baptism in the 
Spirit. He rejected completely Parham’s notion of the annihilation 
of the wicked. And he totally rejected Parham’s Anglo-Israelite 
theory.”’!® 


It was Nelly Terry, an elusive figure in the Pentecostal historiography who was 


influential in getting Seymore to migrate to Los Angeles and provided a place for his 
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ministry to launch.'? Seymore was asked by her to come to Los Angeles to pastor a 
church because the current pastor, Julia Hutchinson, was going to the foreign mission 
field in Liberia. Once Seymore arrived and preached his message of the initial evidence 
of the Holy Spirit as the indwelling of the Holy Spirit was not well received. Nelly 
Terry’s cousins, the Ashberry’s who were members of a Baptist congregation, provided 
him lodging and assisted him with a place to hold Bible study. As he taught, a band of 
African American household workers began to gather and seek God for a new experience 
of the Spirit.?° 

Two observations must be noted concerning the early beginnings of the 
nineteenth century Pentecostal movement. Firstly, the ministry attracted Blacks and white 
people at a time when segregation was legal. The Azusa Mission Faith movement was 
inclusive within the context of national exclusivity—systemic racism and 
institutionalized prejudice. Segregation was alive and well in the North American region 
in all institutions of life. The symptoms of racism were prevalent in most if not all the 
country with temperatures rises in southeastern states where Jim Crowism was policy. 
Yet, there was a movement that attracted races, Black and white, and all races across the 
globe, to a place of common ground to meet God. 

Secondly, the participants in these spirit filled services was inclusive of all classes 
of people—the marginalized and the middle class; the undereducated and the educated; 
those in the service industry and owners of companies. Clearly there was an emphasis in 
the early nineteen hundreds to spread the gospel to non-whites across the nation and the 


world, particularly in the third world countries. People of color and non-color were 
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joining together in one place to worship for the first time in history and then, collectively 
and cooperatively evangelized the urban, suburban, rural, and foreign places. 

The Azusa Street Faith Mission became the focus of attention not only in Los 
Angeles, but also of thousands of people around the world as news spread about the 
mission that stood at the heart of a revival. People spell bound by the claims of what God 
was doing there came to the mission in a profound way, and literally thousands of people 
flocked there from all over the world. They came to see it personally and to be 
challenged, to pray, to encounter God, and to be empowered. 

The movement of the nineteenth century attracted attention and according to 
Roebuck, gain notoriety because of the group grew rapidly from a small prayer meeting 
of fifteen people expanded to a few hundred in three months. 

According to Roebuck, people crowded the building spilling out into the outside 
of the building.?! Those that attended would hear the worship and word of God. During 
this time, everyone participated in spreading the gospel message. 


Leaders participating in the Azusa Street revival used the public 
transportation system to spread the revival. The streetcar lines 
provided easy access for the Azusa street faithful to take their 
message to the surrounding suburbs. As a result, many Azusa 
Street participant moved out of the mission to hold meeting on 
heavily trafficked street corners in the nearby towns of Pasedena, 
Monrovia, Whittier, Ansaheim, Long Beach and San Pedro. They 
distributed tracts, set up tents, or rented storefronts, plotting out 
where they would be most effective as they established other 
permanent places for Pentecostal worship.” 
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There was an emphasis on foreign missions as well, which indicates a global 
perspective and a deep understanding of the urgency to spread the gospel to all nations. 
However within the states, they were developing missions to carrying the message to 
individuals in need of salvation. The men and women during this era spread the gospel 
message to the various states beginning with the west coast and then the southern states 
and eventually the northeastern states. For three years in total, there was a movement that 
was so powerful that it caught the attention of many people around the country and the 
world due to its rapid growth spurt. 

One of the contributing factors to the expansion of the movement was the 
preachment of men and women like William Seymore. He emphasized a need to return to 
the core beliefs of the first century church, at least his understanding of the first church— 
—its message and its mission. The following is an excerpt from Seymore’s mission 
statement for the community: 


The Apostlic Faith movement stands for the restoration of the faith 
once delivered to the saints-the old-time religion, camp meetings, 
revivals, missions, street and prison work, and Christian unity 
everywhere.” He further states, “We are not fighting men or 
churches, but seeking to displace dead forms and creeds and wild 
fanaticisms with living practical Christianity. ‘Love, Faith, Unity’ 
is our watchword’. 


Seymore believed strongly in the concept of having cooperative spirituality and 
unity among the community of faith believers. With this philosophy, the message, 
method, and mission of the church grew. It was his preaching under the guidance of the 


Holy Spirit that sparked the followers to take the initiative and campaign for the kingdom 
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of God. The people were inspired by the preaching and by the Holy Spirit to carry out the 
mission of the church, the mandate of Jesus Christ, and the message of the gospel. 

There were reporters who observed and attempted to capture the essence of the 
happenings where pastor Seymore and the believers came together. In one Los Angeles 
Times report according to Roebuck, the reporter quoted pastor Seymore as preaching 
from Revelations 22:17, “The Spirit and the Bride Say Come.” In the sermon, the writers 
states the following message spoken by pastor Seymore: 


Oh how sweet it is for us to have this blessed privilege of 
being a co-worker with the Holy Ghost. He inspires us with faith in 
God’s word and endues us with power for service for the Master. 
Bless His dear name! 

Every man and woman that receives the baptism of the 
Holy Ghost is the bride of Christ. They have a missionary spirit for 
saving souls. They have the spirit of Pentecost. Glory to God! 

And let him that heareth say, come; and let him that is athirst, 
comeand whosoever will, let him take the water of life freely.’ 

Oh what a blessed text. The bride of Christ is calling the 
thirsty to come to Jesus because this is the work of the Holy Ghost 
in the believer. He intercedes for the lost; He groans for them... 
will have power to call sinners to Jesus, and they will be saved and 
sanctified. ...”*4 


It is apparent from this excerpt of preachment that pastor Seymore encouraged 
and persuaded the listeners to witness for the Lord; and not only did he encourage them 
to do so, but also, expected results because they were empowered with the Holy Ghost. 
The emphasis was on soul winning not necessary for the local church but for the kingdom 
of God. The emphasis was on soul winning not on workshops to enhance one’s own 
personal financial gains—money cometh—on how to grow the church by using some 


action steps towards success. The preachment emphasized soul winning that would move 
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the congregation to go beyond their tent or building and engage and invite non-believers 
to Christ Jesus. These sermons sparked interest in the listeners to take action and witness 
for the Lord themselves. Each possesses an inner drive to work in a missional effort. The 
effort was cooperative and corporate on the part of the listener. The message motivated 
them to tell the story of Jesus. 


On Monday nights the group regularly held evangelistic services in 
an attempt to reach people in the community. The first portion of 
these meetings consisted of a song service held on the front porch. 
The exuberant singers were effective in regularly drawing the 
attention of neighbors, who would gather in the street and on their 
porches to listen. They would then be invited into the house for the 
remainder of the service, which consisted of preaching and prayer. 
The group’s evangelistic efforts proved so successful that after a 
short time the group had outgrown the house-meeting facilities and 
looked for larger space.” 


Alexander captures the fact that the missionary women in particular were not 
bound to the church edifice. Alexander reports in her book entitled, “The Women of 
Azusa Street”, that Julia Hutchins and other women in the Chattanooga had their last 
meeting under a shed beside the train station. They preached and sang among the 
passengers and even on the train continued to witness for the Lord through preaching and 
singing. The report indicated that there were men and women who “confessed their sins 
and asked what must I do to be saved?” 

James L. Tyson writes in The Early Pentecostal Revival, 


Not the least of the many reasons for growth was the energetic, 
sacrificial, missionary spirit common among the Pentecostals. 
They exuded realness, and their dedication was not only 
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exemplary, but it contrasts with the staid, pious spirit so typical of 
organized religion at the time. These people were genuinely 
concemed about the saving of humankind’s souls.?’ 


The missional focused was on reaching out to the marginalized. Person 
marginalized in that day where comprised of human beings who faced economic, social, 
political, environmental stressors. People, who were marginalized in that period, and this 
period for the most part, are those individuals and families experiencing exile, political 
imprisonment, injustice, displacement, unfair employment wage, and unhealthy labor 
conditions. The fact that the movement was inclusive demonstrated that there was a God 
who was concerned about the disenfranchised, disabled, and disadvantaged. If this 
movement had not happen, then there would have been a change in legislation regarding 
race relation in the sixties. 

From mixed groups became a testimony to the power of the gospel to change 
individual’s hearts as well as the larger society. For the perspective of many Angelinos, it 
was a scandal that carried far-reaching implications for the status quo of the larger social 
order in the United States.””® 

There were groups of people that convene in various places, such as homes and 
had prayer and taught the word of God. These groups would then multiple in numbers 
and because of their growth, they would move to larger places to worship. Always 
associated with the preaching moment was singing that proceeded the word of God. This 
tradition was quite similar to the period in time when slaves would gather together and 


worship until one would be identified through the move of God or voluntary or both, to 


*7James L. Tyson, The Early Pentecostal Revival (1992, Reprinted, Hazelwood, MO: Word Afire 
Press, 2005), 148. 


8Roebuck, Azusa Street: Mission and Revival, 14. 
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deliver a word from the Lord. The practice of the nineteenth century meeting was for the 
purpose of worship and meeting God in the one place. Another aspect of the meeting time 
together was that the preacher was of either gender. A man or a woman would proclaim 
the message to the listeners. In this sense there was a theology regarding equality long 
before the liberation or feminist movement. In addition, the teaching of Parham 
emphasized the baptism or the impartation of the Holy Spirit and that experiencing the 
Holy Spirit was more than a presence of God on ones life but that the Holy Spirit 
indwelled in the person and that there was empirical evidence that the Hoy Spirit was 
present through the speaking in tongues. 

William Seymore who was not allowed to join in the teaching sessions of Charles 
Parham, due to segregation laws would sit on the outside of the classroom and glean from 
the lesson concerning the baptism of the Holy Spirit. The relationship deepened affording 
Seymore the opportunity to develop his theology concerning the Holy Spirit. As 
afforested, the emphasis was on prayer and preaching the gospel message. Consequently, 
the group meetings grew quantitatively attracting other community faith believers and 
people from the adjacent neighborhoods. These group meetings were held in living rooms 
causing the group to grow. 


By mid-March the growth of that prayer meeting forced them to 
move two blocks to the larger home of Richard and Ruth 
Asberry.... On April 9, 1906, this Bible study was visited by a 
move of the Holy Spirit in which people began to speak and sing in 
tongues. within days this small group had grown so large that it 
was forced to find a more suitable facility for the their meeting.” 


At this time in our history we did not have Internet, faxes, e-mails, or webcasting. 


While technology then and now has given the church a great advantage, there is nothing 
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that replaces the verbal communication of the gospel message from mouth to ear. Oral 
tradition was the mode of communication since the time of Moses who announced to the 
children of Israel what they needed to do in order to be spared the nigh angel of death. 
The prophets of a united and divided Israel all communicated the message of God 
verbally. At the turn of the nineteenth century the movement that occurred throughout 
North America and eventually other nations, particularly third world countries, used 
verbal communication to convey the message of the Kingdom of God. Therefore, it is the 
contention of this researcher that if the message of the reign and rulership of God is to be 
known, it will have to be through the medium of verbal communication. And, that 
communication must be by the community of faith believers who are citizens of the 
Kingdom of God. In light of technology, we as citizen will need to move beyond the 
walls of the church and engage in dialogue with individuals and families who are in our 
contextual environment. 

The researcher discovered that the people involved in the movement were 
empowered to communicate to others in their native tongue. There were reports of those 
who journeyed to foreign mission fields and spoke to indigenous people about the gospel; 
the message was received and souls were saved. The movement had as it’s underpinning 
forces that enable them to be effective in unfamiliar territories. In this historically 
significant period, the church was empowered to communicate to cultures they never 
knew and never had dialogue. There was a woman named Lucy Letherman of 
Greencastle, Indiana who was heard by a Turkish man who was passing by. The Turkish 


stranger said concerning her, “she spoke the most perfect Turkish tongue he had heard 
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spoken by a foreigner.”*° The researcher strongly believes that in the twenty first century 
in order for us to reach a generation influenced by apathy, syncretism, post modernity, 
and pop culture, the church will need to be empowered again to communicate effectively 
among the subcultures of our urban neighborhoods. 

Out of the Azusa Street Faith Mission, tentacles of Pentecostalism extended 
throughout the nation and world. There was the establishment of various Pentecostal 
organizations born out of this experience in the early nineteen hundreds, most of which 
exist today, such as, Pentecostal Assemblies of the World, Assemblies of God, Church of 
God in Christ, Pentecostal Holiness, Full Gospel Assembly, and the United Pentecostal 
Church. The researcher for the purpose of this writing will follow the line from Azusa 
Street to the current context of ministry and how outreach ministry continued until recent 
time in the current context. Following the organization of the Pentecostal Assembly of 
the World (PAW) under the leadership of G. T. Heyward the organization continued to 
have outreach ministry as a part of its mission statement. 

Bishop James L. Tyson, former Presiding Bishop of the PAW stipulated, “Camp 
meetings became prevalent across the United States, drawing men and women from all 
walks of life.”?! In such places as Dallas, Wisconsin around 1912, tent services were 
common among the Pentecostal holiness groups. Even in the face of adversity, 
concerning doctrinal beliefs and racial tension within the Pentecostal movement, the 
church continued to press forward and onward concerning the need to witness to non- 


believers. “Camp meetings continued to draw many spiritual adventures but they did 





3Alexander, The Women of Azusa Street, 73. 
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seem to strengthen the fiber of the brethren.”*? However there was a shift in the emphasis 
from evangelism as a collective body to a more departmental approach to evangelizing 
the world. Over the course of a half of century Pentecostal organizations 
compartmentalized the missionary efforts. As these organizations grew geographically 
these organizations conducted business by appointing and affording people to exercise 
their interest in missionary work. The missionary department was structure with a 
hierarchal staff comprising of a president, vice president, secretary, and a treasure. PAW 
developed a foreign and domestic missions department. The foreign missionary board 
was establish since the inception of the organization; the home mission board was formed 
in Baltimore in 1948 and their role was to give attention to new works, and the needs of 
churches struggling for existence.... The home mission’s first agenda was to raise money. 
In 1950, we goodly received offering, enabling us to reach out goal of $1,000,000. ...our 
first worker was sent out, in the person of Sister Mayme Goldsey of Columbus, Ohio who 
went to Rice Lake, Wisconsin, to labor with Elder Claude Brooks and congregation.”* 

In 1958, the late Apostle Smallwood E. Williams organized the Bibleway Church 
of Our Lord Jesus Christ World Wide (BWCJCWW), with headquarters in Washington. 
Apostle Williams was from Columbus Ohio and was once affiliated with the PAW 
organization. In forming the BWCJCWW organization with four other Bishops, they 
organized a foreign missionary board. The researcher recalls the BWCJCWW 
conventions growing up and the weeklong fundraising service for foreign mission work. 


In addition, during the meeting there would be foreign delegates who would visit the 





* Ibid. 


33Morris Ellis Golder, History of the Pentecostal Assemblies of the World, Inc. (Indianapolis, 
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states and give their report of the church’s ministry. During convention week in the 
seventies and eighties at either the Bibleway Church, headquarters, Washington, D.C. 
where the late Apostle and Presiding Bishop Williams, Pastored or in Baltimore, 
Maryland at the First Apostolic Faith Institutional Church under the late Apostle Winfred 
Showell there were worship services, choir singing, preaching, conversion of sinners, 
baptism, and street ministry. By the nineties and into the new millennium, the 
organization continue to have foreign missions as a part of the week services and foreign 
delegates would give their report from such places as England, Jamaica, Korea, Nigeria, 
and Trinidad. Less emphasis was on the entire delegation of the organization actually 
witnessing in the city that they visited. 

The church where the researcher is a member has for three decades emphasis the 
importance of outreach ministry in the form of street ministry. The church has continued 
to have a few visitors in spite of a lack of corporate campaigning in the community from 
2005 to present. The church has a missionary and junior missionary board. The 
missionaries are schedule to conduct a worship and word service once a month at a 


nursing home in an adjacent neighborhood—Bedfordstyvestant. 


Theological Foundations 


It was in 1994, half a century ago, that I heard Dr. John R. Mott, 
the most famous Methodist layperson of this century, begin his 
Sam P. Jones Lectures at Emory University with this sentence: 
[t]he supreme purpose of the Christian Church is to make Jesus 
Christ known, trusted, loved, obeyed, and exemplified in the whole 
range of individual life — body, mind, and spirit — and also in all 
human relationships. *4 





4Earl G. Hunt, Jr., Evangelism For a New Century: The 1994 Denman Lectures (Nashville, TN: 
Discipleship Resources, 1994), 2. 
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This definition is clear and concise and captures the essence of what every follower of 
Christ is called upon to do. Every church’s agenda ought to point the parishioners to the 
main function of the church—to evangelize the message of Jesus Christ. The church is 
not simply an institution established by Christ to sit in the community and have no impact 
on the community. The church is here to influence the world the same way salt influences 
meat. The church is to penetrate, purify, and preserve its environment. The purpose of the 
church as established by Jesus Christ is to evangelize the world, making disciples out of 
all people. Has the art of disciple making become obsolete? Has the church become lacks 
in its duty to Christ? Has the church lost its influential power, and instead, become more 
influenced by the pluralist and post-modern world? The researcher exposes the origin of 
the church’s mission below and makes a point that this mission is still the agenda of 
Christ regardless of the centuries that have transpired since the early first century. The 
researcher also wants to remind the readership and the researcher’s church that their 
purpose is to execute the mission of Christ in the contextual environment within and 
without the structural church building. The researcher has identified a theological 
foundation—the theology of missiology. 

Jesus was clear in his statements concerning the mission of those that followed his 
teachings and life: 

Afterward He appeared to the eleven themselves as they were 

reclining at the table; and He reproached them for their unbelief 

and hardness of heart, because they had not believed those who 

had seen Him after He had risen. And He said to them, “Go into all 

the world and preach the gospel to all creation. He who has 


believed and has been baptized shall be saved; but he who has 
disbelieved shall be condemned (Mk 16:14-16 ASV). 
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He began his selection of men to witness in the world. 
Now as Jesus was walking by the Sea of Galilee, He saw two 
brothers, Simon who was called Peter, and Andrew his brother, 
casting a net into the sea; for they were fishermen. And He *said to 
them, “Follow Me, and I will make you fishers of men.” 


On one last occasion during Christ’s post resurrection appearance Jesus met the disciples 
comprising of women and men: 


But you will receive power when the Holy Spirit comes on you; 

and you will be my witnesses in Jerusalem, and in all Judea and 

Samaria, and to the ends of the earth. 

In setting up a model of missional work in the global village Christ Jesus instructed them, 

Now after this the Lord appointed seventy others, and sent them in 

pairs ahead of Him to every city and place where He Himself was 

going to come. And He was saying to them, “The harvest is 

plentiful, but the laborers are few; therefore beseech the Lord of 

the harvest to send out laborers into His harvest. Go; behold, I send 

you out as lambs in the midst of wolves. 

The fabric of the church is then comprised of ensuring that the church ministry 
perpetually and consistently continues throughout the ages of time allotted by God. The 
church is responsible, and more specifically the pastor, for ensuring the gospel message 
of Jesus Christ is promulgated throughout the global village by equipped men and women 
who have been called to discipleship. Jesus recognized the importance of this ministry in 
his day. Has the church today continued in it’s originally mission to evangelize the world 
for Christ? Has the writer’s context continued in urge and implement a system whereby 
parishioners are engaged in active participation of outreach ministry or making others 
disciples? Has discipleship become an awkward and inconvenient activity among the 
parishioners of the writer’s church context? This writer contends that the church has 


become less interested in outreach over the past ten years than it had been in the previous 


thirty years. It is because of this that the writer addresses this issue. Has the following 
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statement by Jesus become increasingly true over time?: “[T]he harvest is plenteous, but 
the laborers are few.”? 

Christ Jesus claimed his own authority in the world: In Matthew 24:14 (NIV) 
Christ says, “And this gospel of the kingdom will be preached in the whole world as a 
testimony to all nations, and then the end will come.” Again in Matthew 28:18—20 (NIV) 
Christ Jesus says, “All authority in heaven and on earth has been given to me. Therefore 
go and make disciples of all nations, baptizing them in the name of the Father and of the 
Son and of the Holy Spirit, and teaching them to obey everything I have commanded you. 
And surely I am with you always, to the very end of the age.” 

In the post modern world the church is privileged with a status to claim authority 
in the world. This privilege is not for the purpose of self promoting health or self 
accumulating of wealth, or self centeredness seeking prosperity as some ministries have 
placed emphasis, but rather this privilege of assertion is rooted in the reality of having a 
relationship with God the father through Jesus Christ as Lord of one’s life and being 
granted authority to articulate to other human beings the wonderful love of Christ Jesus. 
The church is engaged in this global work, not because it is authorized by the political 
and governmental systems of the world, but rather because Jesus authorizes it. Jesus was 
recognized as one who had authority: 

They went to Capernaum, and when the Sabbath came, Jesus went 

into the synagogue and began to teach. The people were amazed at 

his teaching, because he taught them as one who had authority, not 

as the teachers of the law (Lk 4:21, 22 NIV). 

Again, those who witness his power as having authority in the world recognize Jesus: 


He replied, “You of little faith, why are you so afraid?” Then he 
got up and rebuked the winds and the waves, and it was completely 
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calm. The men were amazed and asked, “What kind of man is this? 
Even the winds and the waves obey him!”( Mt 8:26-28 NIV). 


Jesus gave the disciples authority to carry out the divine mission in 
his absence on several occasions: 

When Jesus had called the Twelve together, he gave them power 

and authority to drive out all demons and to cure diseases, and he 

sent them out to proclaim the kingdom of God and to heal the sick. 

He told them: Take nothing for the journey—no staff, no bag, no 

bread, no money, no extra shirt” (Lk 9:1-3). 

Today we are Jesus’ disciples in the world and we have been given authority to 
witness for him in whatever context we may be. The problem today is that we have not 
fully exercised the authority in the world in which we live. We have not fully excised our 
authority in the urban, suburban, and rural context. For certain, we have not excised our 
authority in the Flatbush section of Brooklyn where there is crime, gang violence, drugs, 
unemployment, and immorality. The researcher believes that in order for the surrounding 
community of the local church to be impacted by the church, the church has to utilize the 
authority it has been given and impact individuals and families in the community by 
taking the message and method of Jesus Christ beyond the walls of the church. 

According to the New Bible Dictionary the New Testament word for authority is 
exousia, meaning rightful, actual and unimpeded power to act, or to possess, control, use 
or dispose of, something or somebody. Whereas dynamis means physical power simply, 
exousia properly signifies power that is in some sense lawful. Exousia may be used with 
the stress on either the rightfulness of power really held, or the reality of power rightfully 


possessed. In the latter case, EVV often translate it as ‘power’. Exousia sometimes bears a 


general secular sense (e.g. in 1 Cor 7:37, of self-control; Acts 5:4, of disposing of one’s 


63 


income), but its significance is more commonly theological. The uniform biblical 
conviction is that the only rightful power within creation is, ultimately, the Creator’s. 
God, to whom they must answer for the way they use it, as men have delegates such 
authority to them. Because all authority is ultimately God’s, submission to authority in all 
realms of life is a religious duty, part of God’s service.* 

The usage of the word, authority, has several meanings, the first relating to the 
ability to perform an action. In this sense the authority is maintained and possessed by the 
holder of the authority. Furthermore, there are no hindrances in the way that would 
prevent action by the bearer of the authority to execute an action. Jesus in essence had all 
the authority of heaven to execute any and all actions while on the planet each. And, as 
one with authority, Jesus implements a mandate that the disciples are to implement into 
ministry, or more specifically in this case, missional work with humanity. The 
Theological dictionary of the New Testament secondary definition denotes authority: 


éCovoia is also the possibility granted by a higher norm or court, 
and therefore “the right to do something or the right over 
something,” with the inf. and gen.,° also abs., the right being, acc. 
to context, “authority,” “permission,” “freedom” (== é€gotvv b.). It 
is used esp. a. of the possibility of action given authoritatively by 
the king, government or laws of a state and conferring authority, 
permission or freedom on corporations or in many instances, esp. 
in legal matters, on individuals. Translations express different sides 
of the one term, which in itself denotes only the possibility of 
action.*© 


The disciple were authorize to carry the message of hope to the masses in there 


day. Since the scripture are application across the ages, followers of Jesus Christ then 


35New Bible Dictionary 3" Edition (Downers Grove, IL: Intervarsity Press, 1996). 


6G, Kittel, G. W. Bromiley & G. Friedrich, eds. Theological dictionary of the New Testament Vol. 
2 (Grand Rapids, MI: Eerdmans, 1964), 562. 
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ought to carry the message of hope to all people across the globe. With respect to this 
project the research is highlighting the need for the parishioners of the local church to 
carry the message of hope to the contextual neighborhood. It would be contrary to the 
sacred canon to neglect this mission. Prophetic preaching then becomes the vehicle that 
challenges, confronts, and brings to the consciousness the mandatory mission authorized 
by the author and finisher of our faith. 

One more point on the need for authority. In Lesslie Newbigin’s, The Open 
Secret, An Introduction to the Theology of Mission” he posit that “the authority of Jesus 
Christ is a different authority ... it is the authority of God himself present in the midst of 
human history.”*’ He further stipulates that, “the authority of Jesus is ultimate, the 
recognition of it involves a commitment that replaces all other commitments.”* Still 
further he raises the question that the non-Christian first century disbelieving religious 
and political leaders raised, by what authority? and in response to the question the early 
believers answered in the name of Jesus. By verbally asserting their faith before critics 
and disbelievers, the disciples of Jesus Christ are confessing not only their faith, but that 
their total alliance is to their God—in the name of Jesus. The disciples of the first century 
understand and value Jesus as the ultimate authority of their lives instead of the Greco- 
Roman socio-eco-political system. This resulted in a backlash against the church in the 
form of persecution. Prophetic preaching then must raise the consciousness of the 
believers with respect to their alliance to God, in Jesus name they have authority in the 
world to witness among urbanites in this post modern world. 


37Lesslie Newbigin’s, The Open Secret, An Introduction to the Theology of Mission (1978, 
Revised, Grand Rapids, MI: Wm. B. Eerdmans Publishing, 1998). 
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The church could have escaped persecution by the Roman Empire 
if it had been content to be treated as a cultus privates-one of the 
many forms of personal religion. But it was not. Its affirmation that 
‘Jesus is Lord’ implies a public, universal claim that was bound 
eventually to clash with the cultus publicus of the empire. ... [t]he 
Christian mission is thus to act out in the whole life of the whole 
world the confession that Jesus is Lord of all. 


There must be a distinction between what we do and what we are. There is much 
literature on doing church today. The approach of doing church simply provides the 
ministerial leadership and laypersons ingredients on everything from how to develop a 
ministry that will quantitatively expand, to developing marketing strategies to advertise 
the product to the world—the product in this case is the church and its ministries specific 
to segmented sectors of societies. If you are a young adult married with 2.1 children then 


the church has a group for you to connect with. 


Origin of Missional Work 


Missional work is not a new concept entirely. The researcher wants to remind the 
readership that mission did not begin within the olive and pomegranate saturated hilly 
country of Palestine when Jesus walked the earth, nor did mission work on the European 
geographic landscape of the first century with the Apostle Paul, but rather missions work 
began in the garden of Eden where God has reached out to humanity with grace, mercy, 
love, judgment, and salvation. The reaching out of God was initiated by God, intervened 
by God, and instituted by God. God saw that humanity had fallen and in seeing their 
fallen state, reached out to humanity to help them recover, reconcile, and regenerate. God 


reaching out to humanity is a demonstration that God does not allow the transgression of 


*Ibid., 16,17. 
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humanity to deter God’s love, grace, and mercy. Instead God is prompted by his love to 
look for the whereabouts of Adam in the cool of the day. Thus, God becomes the first 
missionary in the sacred canon. Within the conversation with the first Adam, God 
interviews, interrogate, intervenes and beginning with the serpent, the wife of Adam, 
namely Eve, and then Adam; God sentences each one to a penalty. For humanity 
however, God’s grace transcended his judgment and God intervened by making a 
promise, an eternal intervening promise that would help humanity get back on track with 
the Divine. As the first missionary, God shows us that while there are individuals in 
perfect places of life, and often not in so perfect places of life; we are to reach out ina 
loving, forgiving, gracious manner and introduce them to a better life through the 
promised seed—Jesus Christ. It was God who can and does determine with judgment the 
consequence of any human being’s sin. We are not in the position to do likewise. With 
that said, the researcher wants to highlight the fact that throughout the Old and New 
Testament, that God in his rich mercy has been reaching out to humanity through other 
human beings in order that they receive and experience a more meaningful, authentic, 
and whole life. The theology of missiology springs forth from the concept that God is 
missional and Jesus is missional towards humanity. And, it is the missional thrust 
throughout the scriptures that prompts this researcher to believe and preach about the 
urgency to carry on this legacy of missional work. 

In furtherance this point, God is missional with regards to the Kingdom of God. 
God chose individuals specifically for the purpose of fulfilling his kingdom mission. 
Human beings who lived during the Old Testament period such as, Abram, Isaac, Jacob, 


Moses, Joshua, Rehab, Esther, and Ruth were chosen or elected through divine calling or 
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their faith in the Divine who was known to them through persons who represented God, 
for the purpose of perpetuating the Kingdom of God on earth. Such persons as the 
prophets who prophesied concerning the coming of the kingdom were a voice to the 
nation of Israel over the span of seven centuries. Jonah, for example, was chosen to give 
voice to God’s kingdom to the pagan nation Nineveh. This raises an important point and 
that is, the selection of the chosen was for the greater good of humanity. Aristotle, says, 
“The whole is greater than the sum of its parts.” The whole in this case is referring to the 
Kingdom of God. Jonah as a messenger for God is carrying out the missional plan to 
bring a message of hope and salvation to the pagan worship of Nineveh. God never 
intended for the nation of Israel to exclusively corner the market on salvation in the Old 
Testament but rather spread the news of his salvation to all of humanity concerning the 
Kingdom of God. 

When John the Baptist came on the scene at the turn of the century he perpetuated 
the same theological focus— “Repent, for the Kingdom of God is at hand.” During Jesus’ 
earthly ministry, he stated emphatically and repeatedly that the kingdom of heaven and 
the Kingdom of God was at hand. The overtone and undertone of the message was clear 
for the hearers and the readers of the scripture that God is close and God is near. The 
connotation suggests an apocalyptical message or an eschatological message to humanity. 
In Christ model prayer, he states, “thy kingdom come, thy will be done on earth as it is in 
heaven.” The idea of God’s will being done on earth as it is in heaven emphasizes a 
reality beyond our presence reality. The church then as the missional agent for God is 
carrying out the function of alerting people of the nearness of God through Jesus Christ 


and the closeness of God as God moves towards reconciling humanity to supreme 
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divinity. The scripture says that “ and he dwelt among full of grace and truth” The 
incarnational intervention of Jesus Christ affords humanity opportunity of a new reality 
and this reality is the kingdom of God. And, the reality of the pending closeness of God 
as the kingdom of God draws even closer should urge the church to be mindful of their 
missional responsibility to transform the world into what the kingdom of God is. 

The earliest one, Mark, sets the stage in its opening lines: the 

theme will be ‘the beginning of the good news of Jesus Christ, the 

Son of God’ (1:1). Thereafter, in the briefest of introductions, John 

the Baptist offers a trumpetlike fanfare for Jesus, a descending 

dove (the Spirit) anoints him for his mission, and a voice from 

heaven validates him. Then Jesus is heard in tones that would 

permeate all his preaching and teaching. “Jesus came to Galilee, 

proclaiming the good news of God, and saying. ‘The time is 

fulfilled, and the kingdom of God has come near; repent, and 

believe in the good news (1:14-15).*° 

The Kingdom of God is not referring to a larger building for membership to 
worship, neither is it referring to the population growth of Christendom in the twenty first 
century. Although the number of Christians may comprise the church, the reference to the 
Kingdom of God is not a quantitatively rooted, but instead the Kingdom of God has to do 
with the peace and justice of God. As a premillenuimist, the researcher believes that the 
church will be raptured first before the tribulation period begins full fledge. The rapture 
of the church brings closer the reality of the reign of God. 

Adopting this concept concerning the Kingdom of God presence and imminent 
closeness informs the church. The church that incorporates this concept as the 


foundational premise from where missional work begins then has a deeper understand of 


the mission of God and therefore acts accordingly. 


4°Darrell Gruder, Missional Church (Grand Rapids, MI: Wm Eerdmans Publishing, 1998), 88. 
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The Kingdom of God is to be made public in the world in which the church exists. 
The church is called and the church is sent. It is sent not for itself, but rather sent to 
proclaim a message of hope among the people of the world that there is salvation and 
there is the kingdom of God coming. There are three spheres that the church executes its 
apostolic task; preaching, teaching, and healing. Following the tradition of the Jesus 
Christ and the apostles in the first century, preaching, teaching, and healing where the 
conduits for fulfilling the kingdom of God mission on earth. 

The New Testament word for ‘preaching’ is a rather political word. 

It means, ‘to announce’ or ‘to proclaim publically’. It was 

sometimes used in a political context when an official running 

came into town ahead of the ruler with the message, ‘The king is 

coming!’ To preach, then is to announce good news, public good 

news for the community.*! 

In view of this, the church is to be one united voice raising a common message in 
the world. In this sense, the church does not designate specific auxiliaries and 
departments to carry out missional work, domestically or in foreign countries, instead the 
church see itself as one community of believers enacting the mandate of the divine to 
preach—The King is Coming! Clearly the emphasis is on the kingdom and not on a 
department in the church that is responsible for going to one place regularly and 
routinely. From this perspective, the body of Christ bears witness of Jesus Christ in the 
world. Contrarily then, special offerings are not raised for the cause of foreign mission 
work but rather the general fund is allocated for missional work domestically and on 
foreign soil. 

The church publicly announces the reign of God because it is an 

embassy full of ambassadors of the reign of God (2Cor:5:20). To 


“Tid. 
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extend the image of the church as holy nation, the way one nation 

peacefully relates to another is through its ambassadors. 

Ambassadors are fully engage with representatives of the country 

to which they are sent, but they are clear about their loyalty to the 

nation from which they have come and about the mission on which 

they have been sent. According to 2Corithians 5:18-20, that 

mission is to promote reconciliation with God and among 

peoples.” 

When the church proclaims the Kingdom of God in the world through preaching, 
teaching and healing, there can be transformation towards joy, mercy, peace, love, and 
justice. 

The teaching of Jesus Christ in what has been categorized as the Sermon on the 
Mount summarizes the expected behavior the citizens of the church ought to possess in 
the Kingdom of God. Christ makes reference to what they have heard and what he is 
saying. This distinction ushers in a new era, a new constitution, and a new creed for the 
church to follow as citizens of the Kingdom of God.* These teachings run counter- 
cultural to the mainline thinking of the past and in the present age. For example, in the 
post modern world, taking revenge on someone is popular and sensationalized by 
Hollywood and actualized by governments around the world. Jesus on the other hand 
states that the citizens of the Kingdom of God are bless when they turn the other cheek, 
when they are meek, when they are peacemakers. “...in essence the Spirit becomes a 


totally mysterious power used to explain incomprehensible statements of faith, gaps in 


human knowledge, or extraordinary spiritual experiences.” 





“Tbid., 136. 
®]bid., 137. 


“Tbid., 143. 
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It is the contention of this writer that the underpinning of the church bringing the 
Kingdom of God closer and nearer is the Holy Spirit. The church is not simply and 
organization, it is an organism. It is a living and breathing entity of the Divine in the 
world commissioned to be citizens of the Kingdom of God and proclaim, teach, and heal 
others. The Holy Spirit is the one who breathes life into the church, and through this life, 
the church is enable, empowered, and equipped to execute the mission in the church and 


the world. 


In the 1633 trial of Galileo, two worlds come into cosmic conflict. 
Galileo's world of science and humanism collides with the world 
of Scholasticism and absolutism that held power in the Catholic 
Church. The result is a tragedy that marks both the end of Galileo's 
liberty and the end of the Italian Renaissance. 


The church is to take a stand and be an authority on all human affairs. It had begun its 
decline as a vital entity in the world, resulting in a diluted separated institution in a 
pluralistic non-God centered world. Through the subsequent years following the trail of 
Galileo, the church as a mission for God slowly diminished in the global world as a 
power and instead was manipulated in ecumenicalism, democraticism, global expansion 
and industrism-technologic advancement. 

The power of the church lost its footing as it married the world systems just 
named, and lost also its effect. The church has become passive and labile in prophetic 
preaching and instead, has adopted the corporate capitalism geo-economics democratic 
emphasis on the all too familiar health, wealth, and prosperity gospel. It is true that the 
church has had mission as an objective, such as feeding the hungry in third world 
countries, but it has not demonstrated a sense of God given power and it has not 


transformed the world for the kingdom of God as it is mandated. 


2 


The church has lost its way with respect to being missional in the postmodern 
world. Christ states in the gospel of Matthew 16: “...upon this rock I will build my 
church and the gates of hell shall not prevail against it.” It is true, the gates of hell will 
not prevail against the church, but has the church prevailed against itself by allowing 
itself to be seduced by the world systems of militarism, democraticism, global 
expanisionism, and liberalism? There needs to be a separation of church and state, not in 
the sense that North America uses the term, but separation of holiness from ungodliness, 
righteousness from unrighteousness, and good from evil. By good, the author is not 
referring to moral good by divine good that is predicated on the righteousness of God. 
Has the church become, and particularly the Black church, become so infatuated with 
itself, its denominational affiliation, its ecclesiastical hierarchy, and its doctrinal 
differences, that it has lost the authentic meaning of the mission leaving room for 
adversarial forces to sow tares among the wheat and forfeit the greatest opportunity on 
planet earth—spreading the message of Jesus Christ? 

In Harold R. Carpenter’s Mandate & Mission, he indicates that there was a shift in 
the early nineteen sixties in approaching the whole notion of mission work. He stipulates 
that the shift was a “gradual transition from missionary leadership to missionary 
servanthood has change the way missionary work is done.”*> He further stipulated that 
these profound changes were evidence in academia: “Liberal theology combined with the 
social science, such as cultural anthropology and the phenomenology of religion, to usher 
in a wave of neo-universalism in the United States, This was taken up by third world 
theologians and evolved into what has come to be known as contextualized theologies. In 
essence, the church will no longer place emphasis on winning souls for Christ church but 


4 Mandate and Mission, (Springfield, MO: CBC Press, 1998). 
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rather have a melting pot approach to finding truth. From a contextualized theologies 
perspective, the thinking is around joining non Christian religious groups, and instead of 
trying to win them to Christ, the thinking is to have a more ecumenical and united 
approach wherein both the Christian and the non Christian, howbeit Hindu, and Muslim, 
would dialogue with the aim of finding truth together. There was an embracing of the 
cultural practices of non-Christians in third world countries. Carpenter goes on to quote 
an article from the Time Magazine whose cover page led with: “The New Missionary”: 

Along with the old dispute about spiritual imperialism or the 

propriety of seeking converts from other faiths, there is a 

continuing debate over whether missionaries should be mainly 

savers of souls or workers trying to improve the daily lives of 

people.*° 

This researcher contends that the present day church has shifted far to the left in 
that its acceptance has resulted in a diluted message, distorted doctrine, and a dimension 
dialogue that Jesus is Lord and only Jesus is Lord. There must be a balanced theology 
that incorporates both the idea of saving souls and helping individuals and cultures in the 
contextual communities that the church exists. 


Mission is not just something that the church does; it is something that is done by 


the Spirit, who is himself the witness, who changes both the world and the church. 


“°Tbid., 7. 


CHAPTER FOUR 


METHODOLOGY 


The researcher conducted a qualitative survey. The congregants assembled were 
told that the researcher was working on a project for school. The name of the school was 
given—United Theological Seminary. The congregation was then informed that the 
survey is voluntary. They were informed that the ushers were going to assist in the 
distribution and collecting of the surveys and that pencils would be provided and 
collected at the end of the survey. The respondents were instructed that they may exit 
upon the completion of the survey. The researcher thanked the congregants for their 
participation in the process. The testing occurred after the benediction. 

The survey used a Likert scale to determine the attitudinal score for the church 
regarding outreach ministry. Twenty five statements were posed to the respondents. 
There were eighteen males and twenty-five females that took the pretest and there were 
twenty-eight males and forty-six females in the post-test. 

In both pre and post-test survey the paperwork was collected and reviewed by a 
team who calculated the numbers. An additional person created a bar graph for easy 
reference for the readership. 

Five sermons were used as one of the intervention methods was preaching. Each 
sermon addressed soul winning. Please review sermons in appendixes for reference. The 


project aim was to shape, challenge, and change the attitude of the listeners on the subject 
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of soul winning. There were seventy-four respondents who took the pre test and seventy- 


two respondents who participated in the post-test. 


RESULTS 


The results of the questions showed that there was an increase in the respondents 
who indicated strongly agree in the post-test by 4% (37% in the post-test compared to 
23% in the pre test). There was a difference from those who strongly disagreed (10), 
compared to those who disagreed (28) in the post-test on statement two, J believe that the 
church membership grows when the building is large. 

On statement three, J believe that the church grows when it has program that 
address social needs. Twenty-one respondents answered undecided and disagree. 
Respondent may have determined that church growth comes from another source and 
they feel less convinced that it is from social programming. 

There was a slight change by the respondents on statement four. The majority of 
those responding to both the pre and post-test rank this category at 54.67% and 47% 
respectively. 

On statement five, the responses were favorably, strongly agree, and agreed, to 
sharing the gospel with other ethnic groups: 27.02% responded to strongly agree on the 
pre test compared to .31% on the post-test; there were 43.24% respondents to agree and 
51.39% respondent to the post-test. 

On statement six, the researcher asked the Lord to provide an opportunity to 
witness to a soul who was lost on a daily basis. There were more respondents who 
indicated strongly agree on the post-test, that is 26 on the pre test and 29 on the post-test. 


On statement seven, J think that the community of Flatbush has changed dramatically, 
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there were more respondents who indicated agree (30) on the pre test and (34) on the 
post-test. 

On statement eight, the result remained close with the pre test and post-test 
resulting in nineteen respondents and twenty-six on the pre test and twenty-five on the 
post-test. 

Most respondents indicated their answers in the category of agree on statement 
nine, I have asked for tracks and church flyers to take with me when I leave the church. 
Three more respondent on the post-test compared to the pretest strongly agreed to the 
statement nine. 

The greatest number of respondents on statement ten, J think that approaching 
people in the neighborhood is risky was in the category of undecided. Of the respondents 
in the undecided category, responded mostly were on the post-test. 

In statement eleven, J would use twitter to invite others to Jesus by sharing the 
gospel message there was no significant change. There was no significant difference in 
the categorical indicators. The greatest number of respondents was in the category of 
undecided. There were more respondents in the category of disagree on the post-test than 
on the pre test. On the statement, J am embarrassed to stand on the street and talk about 
Jesus, the greatest number of respondents was in the selection of disagree. 

There were eight more respondents who strongly thought witnessing is rewarding 
in the post-test than in the pre test in statement thirteen. There were more respondents 
who strongly agreed to include the church name and address on their My Space in the 
post-test (28.17%) than in the pre test (17.65%). 


The highest number of respondents in statement fifteen, J believe that street 
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ministry is an old method of witnessing pre test respondent was in the category of 
disagree resulting in twenty on the post-test as compared to twenty seven respondent 
indicated. 

There were twenty three (23) respondents who strongly disagreed on the pre test 
to the statement sixteen, J am afraid that someone I know may see witnessing me on the 
street about Jesus and my church compared to thirty nine (39) respondents on the post- 
test. Only eighteen respondents strongly disagreed to the statement on the post-test 
compared to thirty-nine on the pre test survey. 

There was a significant decrease in the number of respondents who thought that 
they did not know enough to witness for the Lord. Pre test equaled twenty-two 
respondents compared to ten respondents on the post-test. 

There were forty-seven respondents who indicated that they strongly agreed with 
the statement, J am comfortable with handing someone a flyer about the church where I 
attend, compare to the thirty-eight respondents on the pre test who strongly disagree. 
There was a marginal increase of respondents who strongly agreed to the statement, I 
believe the Bible wants Christians to go to the street and witness to everyone. There were 
six more respondents who indicated strongly agreed on statement twenty one. An 
increase on the post-test of respondents who strongly agreed (41) to witness to the 
homeless with other church members compared to thirty three (33) on the pre test. 

There was a slight increase of respondents who disagreed with the statement, / 
have low expectation about witnessing for Jesus on the street to people in the 
neighborhood. 


The highest category of responses was disagreed for statement twenty-three. 
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There were more respondents who were undecided as to whether they had low 
expectation about witness on statement twenty-three. 

There was an increase on the post-test over the pre test (31) and post-test (41) 
respectively, in responds to the statement ‘Witnessing for God in Flatbush is something 
that I could do. There were forty nine (49) respondents who strongly agree that they were 
personally responsible for sharing the gospel compared to forty seven; and there was only 
one respondent who strongly disagreed compared to three who strongly disagreed in the 


pre test in response to the same question. 


CHAPTER FIVE 


FIELD EXPERIENCE 


The results of the questions showed that there was an increase in the respondents 
who indicated strongly agree in the post-test by 4% (37% in the post-test compared to 
23% in the pre test). There was a difference from those who strongly disagreed (10), 
compared to those who disagreed (28) in the post-test on statement two, J believe that the 
church membership grows when the building is large. 

On statement three, J believe that the church grows when it has program that 
addresses social needs. Twenty-one respondents answered undecided and disagree. 
Respondent may have determined that church growth comes from another source and 
they feel less convinced that it is from social programming. 

There was a slight change by the respondents on statement four. The majority of 
those responding to both the pre and post-test rank this category at 54.67% and 47% 
respectively. 

On statement five, the responses were favorably, strongly agree, and agreed, to 
sharing the gospel with other ethnic groups: 27.02% responded to strongly agree on the 
pre test compared to .31% on the post-test; there were 43.24% respondents to agree and 
51.39% respondent to the post-test. 

On statement six, the researcher asked the Lord to provide an opportunity to 
witness to a soul who was lost on a daily basis. There were more respondents who 


indicated strongly agree on the post-test, that is 26 on the pre test and 29 on the post-test. 
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On statement seven, J think that the community of Flatbush has changed dramatically, 
there were more respondents who indicated agree (30) on the pre test and (34) on the 
post-test. 

On statement eight, the result remained close with the pre test and post-test 
resulting in nineteen respondents and twenty-six on the pre test and twenty-five on the 
post-test. 

Most respondents indicated their answers in the category of agree on statement 
nine, J have asked for tracks and church flyers to take with me when I leave the church. 
Three more respondent on the post-test compared to the pretest strongly agreed to the 
statement nine. 

The greatest number of respondents on statement ten, J think that approaching 
people in the neighborhood is risky was in the category of undecided. Of the respondents 
in the undecided category, responded mostly were on the post-test. 

In statement eleven, J would use twitter to invite others to Jesus by sharing the 
gospel message there was no significant change. There was no significant difference in 
the categorical indicators. The greatest number of respondents was in the category of 
undecided. There were more respondents in the category of disagree on the post-test than 
on the pre test. On the statement, J am embarrassed to stand on the street and talk about 
Jesus, the greatest number of respondents was in the selection of disagree. 

There were eight more respondents who strongly thought witnessing is rewarding 
in the post-test than in the pre test in statement thirteen. There were more respondents 
who strongly agreed to include the church name and address on their My Space in the 


post-test (28.17%) than in the pre test (17.65%). 
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The highest number of respondents in statement fifteen, / believe that street 
ministry is an old method of witnessing pre test respondent was in the category of 
disagree resulting in twenty on the post-test as compared to twenty seven respondent 
indicated. 

There were twenty three (23) respondents who strongly disagreed on the pre test 
to the statement sixteen, J am afraid that someone I know may see witnessing me on the 
street about Jesus and my church compared to thirty nine (39) respondents on the post 
test. Only eighteen respondents strongly disagreed to the statement on the post-test 
compared to thirty-nine on the pre test survey. 

There was a significant decrease in the number of respondents who thought that 
they did not know enough to witness for the Lord. Pre test equaled twenty-two 
respondents compared to ten respondents on the post-test. 

There were forty-seven respondents who indicated that they strongly agreed with 
the statement, J am comfortable with handing someone a flyer about the church where I 
attend, compare to the thirty-eight respondents on the pre test who strongly disagree. 
There was a marginal increase of respondents who strongly agreed to the statement, I 
believe the Bible wants Christians to go to the street and witness to everyone. There were 
six more respondents who indicated strongly agreed on statement twenty-one. An 
increase on the post-test of respondents who strongly agreed (41) to witness to the 
homeless with other church members compared to thirty three (33) on the pre test. 

There was a slight increase of respondents who disagreed with the statement; / 
have low expectation about witnessing for Jesus on the street to people in the 


neighborhood. 
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The highest category of responses was disagreed for statement twenty-three. 
There were more respondents who were undecided as to whether they had low 
expectation about witness on statement twenty-three. 

There was an increase on the post-test over the pre test (31) and post-test (41) 
respectively, in responds to the statement ‘Witnessing for God in Flatbush is something 
that I could do. There were forty nine (49) respondents who strongly agree that they were 
personally responsible for sharing the gospel compared to forty seven; and there was only 
one respondent who strongly disagreed compared to three who strongly disagreed in the 
pre test in response to the same question. 


What follows are the graphs that correspond to the narrative above. 
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05. Ishare the gospel message with people of other ethnic (racial) groups. 
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8. Ithink that the community of Flatbush has changed dramatically. 
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Q11.| would use "Twitter" to invite others to Jesus by sharing the gospel 
message. 
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O17. lam afraid someone | know may see me witnessing on the street about 
Jesus and my church, 
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CHAPTER SIX 


REFLECTION, SUMMARY AND CONCLUSION 


The researcher proposed that prophetic preaching transforms the heart of the 
Pentecostal Church of God toward outreach ministry (street ministry). It was the 
researcher’s hypothesis that the church’s heart in the recent seven years has shifted from 
outreaching for souls in the community as a corporate community of faith believers to 
other priorities. The researcher selected preaching to challenge, confront, and change the 
mindset regarding outreach ministry by using a pre test methodology, preaching as an 
intervention, and a post test. 

The findings of the project indicated that there was a raised sense of need for 
outreach ministry following the preaching intervention. Overall, the congregants have 
communicated through the survey that they are interested in witnessing for the Lord and 
in sum, witnessing in the community will make a difference. The researcher discovered 
through this project that the congregation favors the idea of witnessing to lost souls and 
that the congregation believes that they have a personal responsibility to involve 
themselves in outreach ministry. The discussion of outreach was expressed strongly and 
sincerely endorsed in the focused group and there were questions as to why there had not 
been any outreach activities beyond one auxiliary monthly practice. There were several 
conversations with the pastor concerning outreach ministry, (street witnessing to win 


souls for Christ) however, there was no attempt during the project year to initiate a 


91 


92 


witnessing campaign. It is uncertain when this congregation will strongly agree with the 
concept of witness and demonstrate their commitment to street ministry or some form of 
outreach to the community context. They have demonstrated in writing that they favor 
engaging the public about Christ, but lack an actual action toward this end. There has 
been an increased interest in soul winning as demonstrated by questions being asked of 
the researcher or statements made to the researcher concerning the project. For example, 
one congregant made the statement that she had to really think about some of her answers 
because the statements were challenging. Another congregant stated that he felt like 
going out and witnessing after the message was preached by the researcher. The 
researcher aim was to challenge the audience to think differently about their 
responsibility to their God and have a different heart and mindset concerning outreach 
ministry. 

The project has afforded the researcher with new learning in missional concept. 
The researcher was familiar with the concept of missionary work as it related to a sector 
of the church, namely missionaries who participated in domestic and foreign work for the 
Lord with other congregational members relegated to other areas of ministry, such as 
youth, choir, and ushers. Missiology has more to do with the concept of involving the 
entire church ministry around missional work. The concept challenges and brings the 
church into one heart and mindset regarding their purpose, which is the purpose of God. 
The early church were called and sent to fulfill the mission of God to the world, and all 
members of the then church were involved in the same campaign—winning souls for 
Christ sake. There were no auxiliaries in the first century church. Instead the first century 


church engaged in preaching and teaching internally and externally that the resurrected 
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Christ was the Savior of the world and that the Kingdom of the Lord was at hand. The 
researcher biographical journey exposed him to the concept of the entire church reaching 
out for lost souls in the community from the inception of the church in 1968. The 
commonalities in the first century church and the Pentecostal Church of God in the earlier 
years were close. There was a collective effort by all Christians to engage others outside 
the church in dialogue around the fact that Jesus is Lord. Was missional work in the 
inception of the Pentecostal Church more intense because it was a new church with 
energy and interest in church growth or was the movement to take Christ to the street 
encouraged by a deep commitment to change the community to represent the Kingdom of 
God? The researcher suspects that the former is what motivated the church to engage in 
outreach ministry. Missional work involves the entire body of Christ in one mission, that 
is, representing Christ on earth bringing others to Christ through word and deed in order 
to transform the community. The researcher has also learned that missional work is not 
only external to the church but internal as well, in that the church should have a heart and 
mindset to create a place of peace or Shalom among other parishioners. How can a 
church, a professing church be a witness to the world when it is itself not healthy, healed, 
and holy? The only way the church can effect change in the community is for the church 
to first be a community of faith believers who are in the true sense of the word and work, 
community. The researcher has learned that the aim of the church ought not be church 
growth but rather establishing a genuine qualitative healthy and healing atmosphere 
based on the principles of the Kingdom of God in anticipation of the Kingdom of God. 


Weare to be the salt of the earth, but we must first be the salt before we salt the earth. 
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The researcher has been transformed with respect to how church ministry is viewed, how 
church project planning can be done in order to be more effective, how the church can be 
challenged and guided towards very specific goals and objectives. Before there can be 
change, the researcher now believes that there should be dialogue among the parishioners 
about the projected objectives of the church. 

The researcher has gained a deeper understanding of self in context and as a 
person through this project. As one of the oldest members of the church, the context of 
the researcher is dear and familiar, and therefore, sometimes one cannot see the forest 
because of the trees. This project has elevated the researcher so that he can see the forest 
for what it is currently in a more deeper sense, and what it could potential be going 
forward, and what his role may be in the process. Hence, the researcher is more secure in 
self, transformative self regarding his future in this context. While nothing is guaranteed 
in church life, the researcher believes more strongly that God will take care of him and 
the church—together or apart. Both the church and the researcher are in the hands of 
God. 

In light of the congregational transition, the researcher believes that the 
congregation at this time is a family church that has shifted to a pastoral church and as a 
pastoral church; it has hit a glass ceiling. The church is comfortable where it is positioned 
and discussion of any outreach is not priority at this present time. There is one member 
that goes to the streets of Flatbush and Brooklyn, New York. As a result of this effort 
there have been souls that have visited the church. While the visitors may have come for 
different reasons, while they were at the church they had a moment in which they could 


hear the gospel message and participate in the worship experience. Imagine if one 
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hundred congregants witnessed once a week for four months out of the year. The project 
is not about growing the church but rather transforming the membership’s heart through 
the aid of the Holy Spirit and preaching towards deepening their commitment to souls for 
the Lord. The project is more about developing the heart of the congregation towards 
engaging the community comprised of diverse people and cultures. The project was about 
advancing the concept of enhancing the relationship of the congregation towards 
embracing others in the Spirit of Christ and the love of God to demonstrate the 
transformative power of God in an un-regenerated world. 

Refocusing on the essence and purpose of the church in her contextual 
environment is necessary. If this church is to effect change in the community it must first 
work on itself internally. That is, there needs to be a focus on unity around the mission of 
the church. Having unity means that the membership understand from a heart and mind 
perspective that they have been chosen to change the community of faith believers and 
the community that surrounds them. By changing the community of faith believers, the 
researcher is pointing out that there needs to be a conscious collective collaborative 
census that the sole purpose of the church is to be missional minded. 

The research is concerned about the transitioning of the church in the twenty first 
century. Through this project there is less concern about church growth in anticipation of 
the church transition. The focus for the researcher now is on the quality of the church, 
that is, the heart and mind of the church in respect to ministry overall and mission. This 
project has transformed the writers thinking and heart regarding the church transition by 


turning the attention from outreach to in reaching and outreaching. The project has 
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transformed the researchers thinking and heart regarding ministerial work and missional 
work as agents of change for God in the church and outside the walls of the church. 

In David R. Brubaker book, Promise and Peril: Understanding and Managing 
Change and Conflict in the Congregation, Brubaker present study of one hundred 
congregations and posits “change does not have to cause conflict and discusses the 
dynamical relationship in congregations.”! In one of the authors graph entitled “Conflict 


“Patterns in 100 congregations studied” we find: 











Experienced conflict 45% of congregation 
Average Intensity 3:30 

Principal party Pastor (67% of cases) 
Principal Issue Leadership (48% of cases) 
Common outcome People left? 





Transition is not a dirty word. In fact, the concept is threaded throughout the 
pages of secular or biblical history. Whether it is the transition from the industrial 
revolution to the technological age or from Reformation to the Post Modern era, there are 
always transitions that occur. Whether it is the transition of Moses to Joshua or from 
Jesus to the disciples, transitions are a part of life. Even with respect to life itself, 
individually, we are in transition from one stage to another. Erickson’s eight stages of life 
begin at infancy and end with old age; through the process, the human being goes through 
transitions of development. The researcher believes that the Pentecostal Church of God is 
going through and will go through transitions as with anything else in the world. The 


church will be forty five years young this June 2013. The church has gone through 


'David R. Brubaker book, Promise and Peril: Understanding and Managing Change and Conflict 
in the Congregation (Atlanta, GA: Alban Institute, 2009). 


*Ibid., 59. 
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transitions in the past—people joining and discontinuing their membership. That is 
inevitable in any congregation. The church is comprised of all age groups. One of the 
trends that may affect the church in the next ten years is the aging of the older 
congregants. Some of the older congregants have already begun to retire from their 
profession. This group of retirees and retiring adults comprise about a third of the 
congregation. Another sector of the congregation is comprised of college bound children. 
It appears that the college children, those who graduate, transition into college, locally or 
out of state, seem to not return to the church. Nine out of ten college bound children do 
not return to the church for spiritual nurturing. Some of them have relocated to another 
state, or have married, or both, and therefore are unable to attend. Some have secured 
employment and are preoccupied with making advances in their career or may have other 
reasons for not attending the church where they grew up. This sector of the church, those 
persons between the ages of eighteen and thirty are not committed to the same church or 
church after transitioning out of their parent’s home or growing into young adulthood. 
The transitioning college bound group averages about three students that 
transition per year. This group does return to their home church every big holiday— 
Easter, Christmas, and Mother’s Day. Lastly, there are couples and individuals that 
transition into new homes in neighboring states—Connecticut and New Jersey. In view of 
this, these members continue to attend the Sunday worship service although travel may 
range from one and one-half hour to two hours from door to door. This group of 
congregants has long ties to the church but is now in the position of raising a family and 
thinking about their quality of life. Lastly and most significant is the transition of the 


leadership of the church. At some time in the future the researcher recognizes that the 
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church leadership will change from the current pastor to another pastor. Since the church 
has had its roots in soul winning, the researcher strongly believes that the church needs to 
consider allowing God to use them in collaborative community ministry and mission. All 
members should be involved and understanding more deeply their role in ministry in the 
urban context. Meaning that, it is not enough to attend the church and have a wonderful 
experience, but participate in some facet of the ministry as it relates to the mission of the 
church. 

As the church transitions in the twenty first century, its ministry must be true to 
the call and its mission must be purposefully fulfilled. The congregation must focus on 
the internal community so that it will remain healthy and promote genuine healthy 
spiritual relations and reflect the Kingdom of God. Then, and only then can the church be 
transformative in the contextual community. 

In Andrew Purves book, The Crucifixion of Ministry: Surrendering Our Ambition 
to the Service of Christ, Purves discusses two crucifixions related to ministry. Both 
involve the minister and both have different outcomes. The researcher more so identifies 
with the second death: 

The first happens early on,,...[A]fter seven years of higher 

education, great expectations of service in the Lord’s vineyard 

often turn to sad and angry disappointment. About one third of 

those in early ministry leave, never to return. This is a major death, 

full of deep disenchantment and at times embittered 

recriminations. It is a personal, familiar, fiscal and ecceslesiatical 

disaster. The second death is more subtle and less dramatic. It 

moves in more slowly and insidiously ...Once the first crucifixion 

is survived, the minister begins to realize the need for some serious 

skill learning beyond what the seminary offered.... Then 

somewhere along the way—ten, fifteen, twenty years out, ... a 

terrible awareness begins to dawn. Now the hurt deeper than 


before because it goes all the way down to the core of our being. 
It’s not only a professional crisis; it is also a shattering crisis of 
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faith. It is a theological crisis. An inadequate theology leads to 
deep pain. I can’t do this. I can’t convert the. I can’t heal them. I 
can’t give them hope or make them happy or pray like Peter or 
preach like Paul....° 


The researcher posits that the words of Jesus mirror this thought in the fifteenth 
chapter of the Gospel according to John where Jesus presents the concept of the True 
Vine, the branches, and the fruit. In that discourse, Jesus reminds us all that without Him, 
we can do nothing. It is then essentially imperative that in the transitioning of the church 
that the minister has a firm understanding on this reality, without Jesus, there is no 
ministry or mission. Furthermore, this idea applies to the congregation as well. In order 
for the church to be effective in being a community of believers and then carrying out the 
mission of the church, it must secure its existence in the reality of this fundamental 
truth— that Jesus is the source for fruit bearing results. Again, this is not church growth, 


or numerical growth, but church growth from the perspective of qualitatively. 





3 Andrew Purves, The Crucifixion of Ministry: Surrendering Our Ambitions to the Service of 
Christ (Downers Groe, IL: Intervarsity Press, 2007), 22-23. 
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INTERVIEW 


Interview with Bishop Edward E. Williams, Pastor of the Pentecostal Church of God, 


Brooklyn, New York 


February 3, 2013 @ 3:30pm. The following interview was conducted at the Pentecostal 
Church of God about 2:00pm on February 3, 2013: 


Edward J. Williams /Q: What do you remember about the church outreach during 


your early years as a Christian believer? 


Bishop Edward E. Williams/A: The church was involved in outreach ministry during as 


early as 


What occurred during the outreach ministry? 
A preacher or a missionary would hold a street meeting. 


Where did you conduct street ministry? Columbus, Ohio 
Harrison and Goodale — two blocks from Christ Church 


How many people would be involved in the street ministry on 
average? 
Usually small groups of five or more. 


Where the preachers Pastors of church? 

No, they were called of God and they decided to preached in the 
streets about the gospel. Their aim was to invite souls to the Lord. 
Where their other types of services or meetings at this time that 
was also a form of outreach ministry? 

During this time the preacher would conduct street ministry 
preaching the gospel in the street and when there was group large 
enough to start a church the preacher would find a abandon 
building and begin a church. 

Did all church participate in this way? For example were there 
Methodist, Episcopal, Lutherans, and Baptist church involved in 
street ministry? 

No, they usually had churches. Once the preacher had a group of 
people then they would open up a church 

What other forms of outreach ministry did they have in that time? 


ey 


QPOPO 
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The preachers would hold a tent meeting and preach. This was an 
open air service and people would come and hear the preacher 
preach. There would be singing and praising the Lord and that 
would attract the community to come in and join the service or 
watch from a distant and either case would come to the Lord when 
convicted. 

Where there preachers that had services in houses? 

Yes, there were some that began their churches in houses with a 
small group. 

in terms of race how did the west compare to the east when it came 
to witnessing for the Lord? Where there differences in the east and 
west concerning how churches campaigned? 

in the west there was more harmony. The Blacks and Whites both 
preached on the street corners. I have a picture somewhere that 
shows us standing on the corner and those that stood with me 
where both Black and White sisters and brothers Christians. 

And, what about the East, where things different here? 

Once we came east we notice that there was a difference in terms 
of race relations in the church. There was more division in terms of 
race. These were places that we lived, like Baltimore, Washington 
D.C. and then finally New York. 

Did the preaching help shape your ministry and in what way? Yes, 
I represented the church and people in church. 


Yes, I believe that it contributed to my preaching . 


Was your wife involved in street ministry and what were her 
responsibilities? 

She was involved in the ministry of street evangelism. She would 
lead in the singing of the songs of zion and assist in organizing the 
group. 

Were there children involved in street ministry? 

No, not at this time. 

How long would these street services be conducted? 

couple of hours — 

Was there a special dress code or name tags or placards to identify 
you or the group? 


Q: 
the preaching? 
A: 


Q: 
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What were some of the messages that would have been preached in 
that day? What was the emphasis on in terms of the preaching 
focus? 

_ Songs , attendance was attractive ( young adults and children - 
Black/White). One hour — preaching: Come to church- together in 
the life with the Lord - join .before civil rights 


Was there any opposition in the street ministry from those in the 
local assemblies? Was there any opposition from those who lived 
in the communities or passing by the street ministry? 


Only on one occasion when we learned that there was a group in 
the project that did not welcome us there and that they were going 
to attempt to do some harm. The police informed me that they 
would protect us, but I made the decision not to return there 
because of the safety of those that had made some threats. We did 
not want to see more Blacks arrested by the police. 


Was there any going from door to door witnessing on the day of 
No, made noise through singing in the community 


What has been the history of the churches that you practiced your 
ministry or Pastor in terms of outreach ministry? 

Not as effective in recent years. The congregation is less interest in 
participating in street ministry. We are getting visitors today who 
are not interested in joining the church but they come. In the 
churches in the past, before the seventies, there was more emphasis 
on street ministry. The churches that we ministered in, in places 
like Columbus, Baltimore had a outreach ministry. Today there is 
less focus on outreaching in the community. 
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Interview with Mrs. Ruth L. Williams February 23,2013 @ 5:30pm. 


Question: 


Answer: 


Q: 
A: 


Question: 


Answer: 


Can you tell me about your history such as the church you attended, what 
was the nature of the church? 


Mrs. Williams was an adolescent along with her siblings join her father 
Elder Walter C. Wilber, Mt. Calvary Baptist, 461 Chicago Avenue, 
Youngstown, Ohio, Elder Blackman, Pastor. Her father was the main 
deacon of the church. He preached at the street meetings on mainly on 
Saturdays and worked during the week. Mrs. Williams was responsible 
for singing hymns, “Down At Cross” and Come and Dine”. There were 
several testimonies of other members from the church. Elder Wilber 
preached inviting the community people to come to the Lord. He spoke of 
what God could do for them. The outreach ministry was in the city of 
Youngstown, Ohio. The community was culturally mixed comprising of 
Blacks and Whites. 


When did you marry and how did you and your husband involve yourself 
in street ministry? 


We married in July 1944. I joined the street ministry with my husband in 
Columbia, Ohio in the 1946. Our outreach ministry happened on 
Brookdale and Hillside Street in Columbus, Ohio. 


How often were these outreach services? 
The structure of the service in the street ministry on Saturday afternoon. 


Who participated in the outreach ministry? 

The group was comprised of eight to ten people. They would be singing of 
hymns, testimony, raising offering, and preaching. There would be a 
response from the observers who would request prayer. The invitation to 
Christ and to the church was emphasized by Elder Williams . 


What was purpose of the outreach ministry? 


On Monday night there was a service for the youth with the objective of 
getting them off the street, to make them feel that they were a part of 
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something,. The Monday evening gathering activities, such as, singing, 
bible quizzed, they had a BB Club within the youth that would go and visit 
the elderly who were home bound. They would take care of the average 
daily chores for the elderly wash clothes. Once a month they had a social 
hour at different ones homes. Dues were expected in order to pay for the 
refreshment. The meeting fostered an opportunity for the youth to serve 
and greet. The youth were encouraged through the process. There was also 
instructional from the young adult on how to serve others. The church 
children were responsible for bringing other young people to church for 
the meeting. These social functioning led to teaching and modeling for the 
youth how to appropriately entertain or host a group of people. There was 
achaperon. The youth would invite other young people from their 
neighborhood and their school. 


Can you discuss how the outreach ministry was conducted in the East as 
compared to the West? 


There was tent service conducted in Baltimore. The tent services attracted 
the people in the neighborhood. The people who came to the church were 
interested in giving their lives to Christ. There was less emphasis in the 
churches in the East than the West on church outreach ministry. In Ohio, 
we gathered together with enthusiasm weekly and the experience was 
good, but in Baltimore there seemed to be less emphasis on outreach street 
ministry. Instead there were regular tent services. Oh, the tent services 
would attract persons from the neighborhood because of the singing and 
the preaching. 


What experiences did you have once you came to New York with regards 
to street ministry? 


We continued to have outreach ministry in the churches and communities. 
There was a church in Harlem, New York where Elder Edward E. William 
was pastoring. Our family and members of the church went to the New 
York City Housing Development and passed out tracts and witness for the 
Lord. The aim was to invite the people of Harlem and invited them to the 
church. One of the Williams daughter, Ruthie Williams would make 
arrangement to pick up the parent’s children by meeting them at the corner 
and transporting them to the church. We remained in that ministry about 
three years. The members were enthusiastic about reaching out to the 
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community. The three daughters of the Pastor and I were joined by a few 
members from the church. 


In a church in Harlem where Elder Williams was Pastor there was a 
mission to pick up the children from adult parents to come to Sunday 
School. 


In the current church that you are now attending can you discuss the 
earlier years and what the church did as a means of outreach. 


At the Bible Way Church of God in Crown Heights, Brooklyn NY the 
church campaigned for the cause of Christ in the neighborhood that they 
exist. In the early seventies until the nineties the church conducted 
vocation daily bible school, teen group meeting for the public on 
Saturdays, organized a community choir made up of children from the 
neighborhood. The congregation also participated in the Brooklyn 
Sunday School Parade Day by constructing a float, wearing blue and white 
clothing, singing, and carrying a banner. The entire church joined in the 
parade event. By the eighties the church participated in door to door in the 
neighborhood, visited the Kings County Hospital Center Psychiatric 
Center in the morning and Rehabilitation Center in the afternoon. There 
was a core of people that attended the hospital services. 
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FOCUS GROUP 


On Oct 13, 2012 at 3:15 p.m. a focus group convened at the Pentecostal Church of God, 
Fellowship Hall to discuss the project preaching presentation. There were several 
members involved in the discussion. They had previous know that the researcher was 
pursuing a Doctorate in Ministry. Prayer was raised and the discussion began with 
greetings and appreciation for their participation in this aspect of the project. 


The discussion began with some overview of the word and concept of evangelism and 
missional work. 


How has the church, referencing the subject church, in general conducted outreach 
ministry? What has been the method of fulfilling the scriptures concerning outreach by 
the church? 


The group comments involved stating that the church was involved in hospital ministry, 
prison ministry, street ministry. There was reflection on what the church use to do years 
ago as a group effort witnessing in the community. Each one remembered and began to 
reflect upon their personal experience with witnessing. 


Q: How has the church assisted its membership in campaigning for Christ in the 
community? 
A: One of the members mentioned that the Pastor has taught on the subject of 


evangelism and community work in the past. They also stated that the lessons 
have been informative and inspiring. There was reflection on the recent 
preaching assignment presented by the researcher. The church has prepared its 
membership through various lessons through Church School when the lesson for 
the week focused on witness. 


What about in recent times? 

There has been discussion of the witnessing but there have not been any activities 
in the area of evangelism in the community as before. The missionaries go out 
once a month. The members of the group stated that they are ready to do 
something in regards to witnessing and that they are praying for an opportunity to 
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do something in the area of evangelism. 


One member of the group says that he personally has gone out to the street 
everyday. He prays and asked the Lord to guide him to a specific destination. 
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Have you ever gone with others? 


The member stated that he has had discussion with other members of the 
congregation and some have promised to join him on Saturday but when the day 
comes they do not attend. 


He believes that it is a personal thing and that the person has to want to participate 
in the witnessing. 


How has the experience been for you? 


Rewarding, There have been times when people ask questions of me and 
sometime there has been opposition. Young people who tell me to leave the 
corner. 


In the past two weeks there have been two sermons given addressing the area of 
evangelism or missional work can you tell me something that you remember 
about the sermon and whether or not the sermon address the subject matter? 


There was the sermon on God the evangelist and the presenter discussed the idea 
that God reached out to Adam in the Garden of Eden to give him opportunity to 
reengage with him. God demonstrates his mercy and grace when we mess up. 
Discussion of the second sermon focused on the Israel nation being chosen by 
God and that they had a responsibility to witness in the land in which they lived. 


What is your reflection of the sermons? 


They agreed that the sermons where timely because of the needs of the people and 
the community. A call for action is needed next. They are not sure of the next 
steps in terms of outreach, whether it would be prison ministry, hospital ministry, 
nursing home, or street ministry the concensus was that there needs to be some 
additional activities that permit the membership share the gospel as a group. 


Was the preaching presentation challenging and in what ways? 


Both presentation of the word was properly delivered. The membership agreed 

that the messages challenged them to look at their own lives and question where 
they are in respect to God calling them as well as what they re personally doing 

for the Lord outside in the community. 
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What could the message have done better to improve upon the presentation 
in both messages? 


The group felt that the presentation of the word was relevant with substance. The 
people informed them that they believed that the sermon was for them. 


One of the group members indicated that she had been in the church the longest 
compared to the other members in the group and she remembers the church 
involved in church outreach ministry. She is interested in carrying out this role in 
the community. The other members agreed and commented on the interest in 
doing something in the form of witnessing 
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PLEASE SELECT FROM THE FOLLOWING CHOICES YOUR ANSWER AND 
WRITE THE NUMBER IN THE COLUMN ON THE RIGHT: 


1=Strongly Agree 2=Agree 3= Undecided 
4=Disagree 
5=Strongly Disagree 


1. I believe that the church is fine and that neighbors should come in the church on their 


own. 


2. I believe that the church membership grows when the building is large. 


3. I believe that the church grows when it has programs that address social needs. 


4. I talk about the Sunday morning message with those who do not attend church. 


5. I share the gospel message with people of other ethnic (racial) groups. 


6. I ask the Lord to make possible the opportunity to witness to a soul whose lost daily. 


7. I think that I should invite our community neighbors to the Sunday School where I 


attend. 


8. I think that the community of Flatbush has changed dramatically. 


9. [have asked for tracks and church flyers to take with me when I leave church. 


10. I think that approaching people in the neighborhood is risky. 
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11. I would use "Twitter" to invite others to Jesus by sharing the gospel message. 


12. Iam embrassed to stand on the street and talk about Jesus. 


13. I think that witnessing for the Lord in the neighborhood is rewarding. 


14. I would include the church name and address on my "My Space" or "FaceBook" 
profile. 


15. I believe that street ministry is an old method of witnessing to people. 


16. I think that a church grows based on its location. 


17. 1am afraid someone I know may see me witnessing on the street about Jesus and my 
church. 


18. I do not think that I know enough to witness on the street to others about Jesus. 


19. 1am comfortable with handing someone a flyer about the church where I attend. 


20. If there was child care for children six and under I would join in the outreach 
ministry. 
fgh 


21. I believe the bible wants Christians to go to the street and witness to everyone. 


22. I would go to a homeless shelter to witness with church members. 
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23. [have low expectation about witnessing for Jesus on the street to people in the 
neighborhood. 


24. Witnessing for God in Flatbush is something that I could do. 


25. I believe that I am personally responsible for sharing the gospel. 


Once you have completed the survey please raise your hand and an usher will collect it 
with the pen. 


Thank you for your participation. 
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CHOSEN TO CHANGE THE WORLD 





8 Fear ye not, neither be afraid: have not I told thee from that time, 
and have declared it? ye are even my witnesses. Is there a God beside 
me? yea, there is no God; I know not any. 


We live in an idolatrous world filled with power and pleasure seekers that have not 
acknowledge the magnificence of the Master. Since we too were once lost and have come 
to know the mercy of God then we are reminded in the text that we are his witnesses to 
those who continue to focus their attention on the temporal and material (idolatry). The 
purpose then of this presentation of God word and work is to demonstrate that God will 
be us , God has done great things for us (redemption), God chose us to influence those 
around us. 


1. Witness of the creative redemption of God 
2. Witness by those who are confirmed in faith and not fear 
3. Witness in the context where God has place them. 


It was at the time of Jacobs reentry into the region of his former lands and former 
surrounding that the once sacrificed lad who was replaced by the Divine intervention of a 
Lamb feared for his safety and that of his family and stock. It was at the time that he had 
never come to before in his journey in life a confrontation with himself in which he was 
able to look inside and know his frailties and failings, his weakness and weariness, his 
vileness and vulnerability. It was at this time when he was left alone to commune with 
the Creator all material and immaterial, human and creatures. The son of Isaac and the 
grandson of Isaac. It was there were he wrestled with a man at the breaking of the day — 
let me go the angel said, I will not let you go until you bless me. The angel of God then 
declared — Thy name shall no longer be called Jacob, but Israel: for a prince hast thou 
power with God and with men, and hast prevailed. Then name was changed from Jacob 
meaning “supplanted” to Israel “ a prince that has power with God and with men —a 
prince that has prevailed”. His name was change. Others had their name changed — 
Abram to Abraham, Sari to Sarah, Saul to Paul. The significance of the name change 
indicated that the Lord wants to change our character. Some individual come to the Lord 
and remain the same. Some come to the Lord holding onto their past feelings and 
thoughts. Some come to the Lord and remain unchanged by the influence of the word. 
They have an experience with the Lord but their character remains the same. Like the 


117 


seed that grows among the dandelions weeds, those who have had an experience with the 
Lord is 


The grace and mercy of God furnished national Israel with a bright future. Slavery is the 
worst form of cruelty from one human being to another. The dominance of one people 
over another for the dominator’s profit and pleasure is inhumane. Regardless of the time 
frame that the slavery period begins and ends; regardless how it may seem to those in 
power slavery is wrong. Countless episodes of slavery have occurred over the course of 
history and what is common among these occurrences is that no one is a winning. All 
persons involved are in essence made to be less human. Less human than what God 
intend us to be. From the exploitation of slaves in the ancient times of Jacob’s children in 
Egypt where they underwent 400 years of oppression, cruelty, starvation, exploitation, 
and violence to the modern day when small children in such places Botswana, Brazil, and 
Brooklyn are rip from their familiar land and family and sold on the underground black 
market as human capital and commodity, slavery is wrong and anti-God. Even with 
respect to the people of African descent who were shackled by the British, England, 
European masters slavery and transported by ship to the James River in Virginia and the 
eastern coast line of these United States as well as, the isles of the seas where Blacks 
were trained on the sugar plantations God was going to bring them out somehow and 
some way because he is God. Slavery became the largest trading exchanges in the history 
of the human family. There were some African nations that participated in this franchise. 
There was and still are no winning. 

Anti-God. 


The narrative here has to do with the mercy and grace of God, however, towards a people 
who have not been faithful and yet his promise to Abraham, Isaac, and Jacob must be 
fulfilled. In other words , God always hold true to his word. The question then can be 
asked does God turn away from his promises when man fails? Does God change his mind 
when man’s attitude is contrary to the mind and will of God? Does God’s covenantal 
promises always come full circle and the design of it manifest in the lives of those he 
loves? Could a God who is merciful and gracious then judge a people that are 
backsliding and at the same time reward then with freedom from captivity? Does the 
judgment and grace of God occupy the same space at the same time and the same 
moment in time? Can God excuse himself from himself and execute an act that would 
make his promise null and void? Since God is God and the bible tell me that he changes 
not then God cannot go back on his word of truth. The bible tells me that God does not lie 
and therefore for God to promise to Abraham, Isaac, Jacob his covenantal promise and 
then years later fail on his promises would be unholy. Then we must ask how is that God 
who is all righteous giving his children a second chance? There is no repentance in this 
narrative that would suggest that their minds have turned towards the everlasting. There 
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is no crying out for deliverance in the narrative. There is no pleading for mercy in the 
narrative. There is no fasting and renting of the garments in the narrative. There is not 
even a song in the narrative. There is no sacrifice on the brazen altar or blood sprinkled 
on the mercy seat by the Priest. Then why and how does God move towards Israel who is 
rebellious, idolatrous, and sinful. “but now”. In order to understand the words of Isaiah 
one has to previous chapter. Remember how that the design of the book into chapters and 
verses did not come until must later in the centuries. The text is to be read in the context 
of the chapter, the chapter in the context of the book of Isaiah, and the book of Isaiah is to 
be read in the context of the holy writ the bible. “ But Now” sets the tone for what is 
about to be said through the voice box of that one whose touch was touch with the fire 
coals of the heavenly altar. He that would continue to speak was a voice in the midst of 
the people whose time had come for deliverance. There are several benefits from being 
chosen for the children of Israel. I need to say here that when talking about the Children 
of Israel that this contextual and the application should only be applied to them in this — 
this does not mean that the new testament believer has the freedom to backslide and live 
unholy and think for one minute that he or she will have eternal life with the divine 
around the throne. I know we have a habit of placing sinner in the presence of God with 
the church but for the New Testament church and its teaching not everyone who is 
walking this earth is going to heaven. Jesus said Blessed are the pure in heart for they 
shall see God. (Matt 5: 8). The action of God is a creative redemptive act to an unfaithful 
generation. That is, God moving in on a people who do not deserve his mercy, grace, 
forgiveness, and love. Instead they deserve punishment and judgment. But God in his rich 
mercy and loving kindness reaches out to the lost house of Israel in a creative redemptive 
plan and execute his plan in order to bring them out of bondage. 


There are people everywhere, and for the dialogue today, people who are in our 
neighborhood who need to know that God is merciful and loving. Regardless of where 
they are in life, no matter how far down they are in their perception of themselves, no 
matter how distress, depressed, oppressed there is a God who is merciful and it is his 
creative redemptive plan that can liberate them from the chains of spiritual slavery and 
set them on a course towards the promised land of hope, redemption, life, and freedom. 
Go will and can blot out the sins of any and all. God can with the assurance of grace and 
his power remove the guilt of stain and sin. God can. And, someone on this side of 
eternity needs to hear this. Someone hurting, someone lost, someone abused, someone 
neglected, someone forgotten needs to hear from the chosen of God that there is a God 
who can lift them up out of the miry clay and establish their life in the right direction. 


2. Witness by those who are confirmed in faith and not fear 
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During the depression in the mid twentieth century the thirty first President of United 
States, Franklin D Roosevelt at his first inaugural speech, said "The only thing we have to 
fear, is fear itself!" Fear stagnates movement. Fear cripples progress. Fear can lead to the 
paralysis of hope. Fear can destroy ambition and dilute dreams. Fear is at the core of 
violence and vice. The Apostle Paul tells us, “For God hath not given us the spirit of 
fear; but of power, and of love, and of a sound mind. (2Tim 1:7, KJV) The Old 
Testament in this text is admonished to not fear nor be afraid by the Prophet. The 
prominent reason that Israel is not to fear is because of who they belong to — the Lord. 
The word says that the Lord told Isaiah to tell his children that they are his. Ye are even 
my witnesses. This statement from the divine is to confirm their heart and mind to 
denounce fear and gain faith in God. They are not to fear the neighboring enemies; they 
are not to fear the armies that surround them. They are not to fear the civilizations that 
may be larger than they are. They are not to fear because the Lord who has been with 
them since the days of Abraham, Moses is the same God that is with them today. They 
are therefore not to fear because they are his witnesses. They are aware with a deep 
awareness of the consciousness that God who brought Israel out of Egypt is the same 
God who will deliver them from the captivity of the Babylonians. 


They are to be confident in this hope that as witnesses they are to walk in faith and not 
fear. Fear will prevent them from representing the God of the universe, but faith will 
exhibit courage in the divine creator who can transform any bad situation into a good 
situation. 


They are to be confident that there position in the world is to be one of connectivity or 
belongingness to the Divine and therefore the world should come to know the one God 
who is able to do all things. So too, much the New Testament church today. There must 
be a faith in the eternal that is so strong that the world comes to know that God is a 
deliverer. This can only happen through our example of walking in faith and confidence 
of the almighty. When someone comes to you to discuss the bad news of the urban plight 
then there is an opportunity to tell them that there is good news. When someone wants to 
share their downfall, listen, but then share with them your testimony that God is a 
deliverer. When someone in the neighborhood is troubled by the cares of this world, 
listen, and then tell them that God is able. At the core of our witness is not fear but love. 
Love casteth out fear. So the question my friend is this — are you afraid to share the 
gospel with the drug addict? Are you afraid to share the gospel with the Crips or the 
Bloods? Are you afraid to share the good news with the batterer or the battered? Are you 
afraid to share the gospel with the recently released from Riker Island Correctional 
Facility? Are you afraid or do have the confidence in the fact that the same God who 
brought Israel out of bondage, the same God who incarnated into the world to transform 
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the world through his redeeming blood on the rugged cross, the same God who changed 
your nigh into day can do the same for anyone today? 


3. Witness in the context where God has place them 
There was a time in Christ’s ministry that he reserved his divinity in the public square. 


“Aware of this, Jesus withdrew from that place. A large crowd followed him, and he 
healed all who were ill. '© He warned them not to tell others about him. !’ This was to 
fulfill what was spoken through the prophet Isaiah: 


'8«Here is my servant whom I have chosen, 
the one I love, in whom I delight; 
I will put my Spirit on him, 
and he will proclaim justice to the nations. 
'? He will not quarrel or cry out; 
no one will hear his voice in the streets. 
20 A bruised reed he will not break, 
and a smoldering wick he will not snuff out, 
till he has brought justice through to victory. 
*1 Tn his name the nations will put their hope.” P 


That was then, this is now — 


The text in Isaiah calls the children of Israel ‘witnesses’. In essence witnesses are people 
who have seen or experienced something or some fact in their lifetime and are eligible to 
testify about it. We live in a world where there is much talk — verbal and printed media. 
All of these medium shed some information about some event in the world. Even in 
social media there is a lot of talking about everything. What I am trying to convince you 
of this morning is that the New Testament church has something to say and they need to 
say it now. Someone needs you to tell them something from the Lord. Somebody needs 
to hear from you - 


Tell somebody who is lost in sin and found wanting 

Tell somebody who’s been crushed to the earth because of the vicissitudes of life 
Tell somebody who have been scared deeply from the abuse the present and the past 
Tell somebody is living on the road of indecisiveness 

Tell somebody whose trapped in the dungeon of despair 

Tell somebody who is chained to the fence of fear 
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Tell somebody who is crippled by the cares of this world, crumbling from the chaos in 
their life 

Tell somebody who was hurt so deeply that the hurt is hunting and the tears are 
tremendous 

Tell somebody who wrapped up and tied up in a maze of madness and mirth 

Tell somebody who outwardly smiling and inwardly frowning 

Tell somebody who living in the cardboard box of temporal lifestyle without a permanent 
spiritual place to gather nourishment for their soul and life 

Tell somebody who child has hurt their heart that there is a God who is merciful and kind 
and mean the broken hearted 

Tell somebody who blinded by the glitter of the street that there is a God who is rich in 
mercy who will supply all your riches in glory 

Tell somebody who abandon that there is a God who will never ever leave you and will 
walk by your side 

Tell somebody who is in pain from the present past that there is a God whose blood can 
heal the hurts 

Tell somebody who is living a life of uncertainty that there is a God who can soothe their 
doubts and calm their fears 

Tell somebody who is oppressed and possessed with witchcraft, weggy boards, and 
fortune teller, that there is a God who is a deliverer from every evil 

Tell somebody who is scratching cards everyday looking for a quick money gain that 
there is a God who will supply all your need according to his riches in glory 

Tell someone on the streets of corporate life that God is the Chief Operating Officers and 
he will guide you into all truth 

Tell someone on the dance floor that God will give you feet like hinds feet and then you 
will be able to mount up 

Tell somebody on the wide street that there is a God who can show you the way to living 
life abundantly 

Tell them because are chosen to tell them 

Tell them because no one has a testimony like you have 

Tell them because somebody told you 

Tell because God is who God says he is - 


You are the chosen generation to tell the world about the God you serve. You are the 
chosen generation that is chosen to change the world through your testimony. 


FIRE IN MY MOUTH 
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With every passing moment there are individuals, men and women, who have had a 
spiritual crisis — this can be described as a time when the Divine and human experience 
intersect; a time when the person experiencing God in a new light and that experience is 
personal, private most often but not necessarily, powerful, and purposeful. Often crisis 
connects with something that is negative and troublesome. This may be true in that crisis 
is the experience of something new or something ongoing that is absence of normalcy. 
Crisis is a time when what has been balanced and usual has now become imbalanced and 
different. Crisis is that ttme when what was once level is now uncertain. It is that time 
when interruption takes place in the human destiny and it is interruption that most and 
must disturb us in order to move us closer to the Lord. If we are honest with ourselves 
we do not like interruptions. We like things to go as normal. We like things to go as 
usual. We like to have the same course on the highway of life without the distraction, 
detours, and delays in traffic. We really want things to stay the same — at least we know 
where we are and what we are doing and whatever good and bad has come our way we 
are familiar with it. But God, wants to interrupt us. I think that one of the reasons for this 
is that he wants to move us from attendance to attentiveness. Many people attend to the 
worship, attend to the choir, attend to the chores of the temple and attend to the matter of 
the business and all of that is good and needed in the house of the Lord. And, God wants 
to interrupt us so that we not only attend to the service of the Lord but that we are 
attentive to the Lord. I think another reason why the lord interrupts us because he wants 
us to have us take a good look our self in our context. This is challenging for some 
because all the time we are bombarded with commercial imagery that suggest that we are 
to make it big, be successful, look good, buy this product and it will restore your skin to 
its youthful natural tonality, purchase this product and you will have the world as your 
oyster. Imagery that encourages independents and individuality apart from God. For 
some it is a challenge to see themselves truly for who they are. Egocentricism has to do 
with the world revolving around the individual. Narcissism has to do with one seeing 
themselves in the mirror of life and only view their own beauty and glory. Some have a 
difficulty time seeing themselves for who they truly are and therefore God interrupts 
them. You remember Nebechadnezzar, that famous despot who rule the then world as 
the chief administrator and king of Babylon. Under his watch he expanded the kingdom, 
developed the structure and organized the cities to the point of world recognition. He was 
fierce, furious, clever, and powerful. He became so self centered that he began to listen to 
those around him. One of his first mistakes, he was encouraged to have a statue erected 
with him image on it and for the people to worship it. There was a dream and the 
interpretation of the dream by Daniel prophesied that the Kingdom would come to an 
end. Nebechadnezar seeing himself as powerful, great, mighty, and indespensible, 
indestructible, became indignate and God called his mind upstairs. Nebechadnezzar lost 
his mind, went to the field and ate grass, his hair turn intogrew like eagles feathers and 
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his nail grew like bird’s claws. Some folk are llike this. They only see themselves how 
they want to see themselves and not God so God interrupts them. The aspect of this is 
that those that see them selve as they want to see them selves instead seeing themselves 
as they truly are is that they are not true to themselves and therefore are not true to 
anyone around them. Listen to the language of the past week — the deserving America. 
Well, we all may feel and believe that way. But the reality is that the America that some 
are speaking of is not the same America many of us know. Not I am great and they are 
poor, I am rich and want to maintain my richness because I deserve to have it and others 
who are in poverty are their because they have not taken on person responsibility. 


I think that the Lord interrupts us for another reason Sometimes this is through tragedy, 
sickness, poverty, humiliation, and lost or death. And, this interruption is because he 
wants bring us closer to his divine purpose. And, the way he sometime does this is 
through a spiritual crisis so that we can recognize our failing — woe is me — and then 
transform our failings into something that will benefit others for his glory. Sometimes 
he interrupts us to bring us to a place so that we can hear him say who will will I send 
and who will go for us? 


In examining Isaiah’s spiritual crisis we discover three things: 


1. Fire purges 
2. Fire ignite 
3. Fire is hot and makes me wanna holler! I’1l Go 


Conclusion: 


Isaiah’s experience at the altar where God transformed his life ought to be the experience 
of us all. And, it is this experience, this transformative experience that ought to urges us 
to motivate us to want to go into all the world and proclaim that transformative power of 
God through Jesus Christ our Lord. Holler! 
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LOOK ON US 





3 Now Peter and John went up together into the temple at the hour of prayer, 
being the ninth hour. 


? And a certain man lame from his mother's womb was carried, whom they laid 
daily at the gate of the temple which is called Beautiful, to ask alms of them 
that entered into the temple; 


3 Who seeing Peter and John about to go into the temple asked an alms. 


“ And Peter, fastening his eyes upon him with John, said, Look on us. (Acts 3:3- 
4 KJV) 


The world is hungry and thirsty for something that is essential to their survival. Often 
humanity is looking for sustenance from resources that are common because of past 
experience and present challenges. Whether it is a poor or rich individual there is a 
human need that transcends material gratification. Whether it is a poor or rich individual 
there is a human need that transcends temporary satisfactions of pleasures. Deep within 
the human psyche and soul there is a cry for something meaningful, enhancing, engaging, 
and authentic. The problem lies in the failures of many who stop at the door of spiritual 
opportunity and do not deepen their understanding and faith in something and someone 
greater than themselves to raise their being to a level of wholeness. The failure of many 
who stop at the door is they only see themselves as beggars of resources of another 
human being. That form of begging can come in so many ways. While it may or may not 
be direct human being will tend to research and survive on what they to do particularly if 
what they are doing brings some form of satisfaction and relief to their crisis or pain. 


The church has something and someone to offer the world. His name is Jesus. After the 
transformation of the disciples in the upper room they were empowered with the Holy 
Spirit in order to engage the world through witnessing efforts so that there can be a 
transformation of the community that they exist. 


The problem today is that the church has not led in the engagement process of human 
beings that are in crisis and in pain. The church has not taking the authority and 
commanded that the humanity view it as the ultimate resource of help. The church has 
not created a hand on approach to transforming the world as it should. In some circles the 
church has compromise its position and has intermarried with secular world which has 
resulted in goods and services only. While this idea of faith based initiatives is helping in 
vital ways to the physical needs of people, it does not get to the core of the problem of the 
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human struggling with spiritual poverty. Only through the witnessing effort of the church 
can humanity be transformed into a liberated, authentic, and whole person. 


In some areas of church work the church has failed to proclaim the gospel to the lost, rich 
and poor, because it is more interested in church growth resulting in a message constructs 
built psychological humanitarian modalities towards general wellness. Humanity needs 
more than psychological babble; humanity needs eternal resource that will transform its 
thinking and actions. Only the church can offer a gospel that will transform the world. 
Only the church can offer a word filled with power to lift one from a place of apathy to 
celebration. 


What does the world see when it looks at us? What does our neighbor see when they look 
on us? What does the community see when they look on us? What does the global 
village see when they look on us? Are we in the right places where we can engage with 
those who are hurting and lonely and begging for something more? 


There are three reasons why the church ought to take the lead in announcing its gospel 
message of hope to those in need: 


1. WE HAVE BEEN WITH JESUS 
2. WE ARE DIFFERENT 


3. WE HAVE SOMETHING TO GIVE 


As the afternoon began to wear off and the evening was slowly approaching the Hebrews 
gather from nearby in that ancient and significant city called Jerusalem towards the 
temple. It was time for afternoon worship and worship began at 3pm. The liturgical 
design of the service was a combination of teaching by the rabbi to his disciples, singing 
of the psalms by the 

Levitical order, the reading of some psalms for the day, the burning of incense as prayers 
were offered to their Jehovah God and then the benediction from the rabbi. Worship at 
the temple was the center of their religious ritual. Worship at the temple was the center to 
the Hebrew community. The community was not the center of the attention. The worship 
at the temple was the center of every Hebrew family and converted Jew. The community 
was not the center of the family. Luke, the earliest account following the immaculate 
birth of the Savior places Jesus in the temple where Simeon prophesy and says mine eyes 
have seen thy salvation. When Jesus comes on the scene some years ago at the age of 
twelve he took the initiative to join himself to the tradition of men. His parents had 
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forgotten for three days and when he was found in the temple he was sitting in the temple 
with the rabbis listening and asking questions. 


Earlier in the day they had come to the temple to worship at 9 am in the morning. Then 
they would have witness indirectly the atoning of their sins by the priest behind the veil. 
But now they come together in the afternoon to celebrate, to read, to discuss the holy 
writ, the learn more of the torah, to yes discuss and ask and answer questions in the porch 
of Solomon. There were places. There were three high holy days that drew the Abraham 
children to the temple - the Passover, Pentecost, and the Tabernacle. These festivals drew 
the attention of the Jews and Gentiles who were proselytes. On the same day Jewish 
people gathered to celebrate Pentecost. The sacrifice was slaughtered, the priest entered 
into the holy room and sprinkled the blood of the sacrifice for the sins of the national 
Israel upon the alter. The incense burned and then there was a celebration. At the same 
time outside of this magnificent structure where the sacrifice happened in a close upstairs 
room privately secluded from the rush and rest of the Jewish folk, somewhere in the 
distance but not far enough not to be heard by those who were visiting from various 
nations distant upper room there gather men and women who had been given a command 
by the Lord himself that they should go to Jerusalem and wait for the promise of the 
father who would send a comforter. This group of disciples did so and on the now fiftieth 
day had experienced the outpouring of the Holy Ghost and fire. When the day of 
Pentecostal was fully come they all were in one place and suddenly there came a sound 
from heaven like as a rushing mighty wind and clover like as fire sat upon each of them 
and they were all filled and began to speak in an unknown tongue. This phenomenon had 
never been experience by individuals before. This event that occurred had never been 
experienced by bystanders and listeners to the happenings. On this day in the morning at 
least sixteen cultures heard their language and the gospel of Jesus Christ marveled at the 
experienced and question what had happened and some began to accuse the upper room 
dwellers for having liquors before noon time. In one of the most significant preaching 
moment s in the New Testament, Apostle Peter clarifies for the inquisitive mind that 
these are not drunk as ye suppose seeing that this is the third hour of the day, but this is 
that, that was spoken by the prophet in the last days I will pour out my spirit. The 
audience then asked what must I do to be saved. And Peter told them to repent and be 
baptized everyone of you for the remission of your sins and ye shall receive the gift of the 
Holy Ghost. Well, that was morning worship and rightly so because in for there to be 
worship there must be the presence of the Lord manifesting himself, there must be 
inspiration that does something to the spirit of men and women. Over in the temple 
proper the conclusion of the Jewish festival ended with the priest giving the benediction. 
At the conclusion of the upper room service 3, 000 souls were added to the church. 
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Now - They John and Peter went up at a specific time to pray. They went up nine hours 
after the sunrise; about three hours before the sun set and the end of the day. The original 
followers of Jesus in Palestine worshiped (1) in the Temple (at least on special days if not 
daily); (2) in the local synagogue (every Sabbath); and (3) with believers on Sunday. This 
was the pattern for a long period of time. These believers saw no division between their 
faith in Jesus as the Promised Messiah and Judaism! the disciples following the death of 
Jesus and the rumor of his resurrection caused the religious leaders of the Jewish faith to 
restrict or prohibit the disciples of Jesus from entering the local synagogue. They met 
then on Sundays following the tradition of their new faith because this was the day that 
Jesus had risen from the dead. And Sunday was the day that Jesus showed himself alive 
with many infallible proofs. They met on Sunday - they were going up to pray on 
Sunday at nine hours after the sun rose on this new day. 


They went up to pray. The leadership of the early church - Peter and John were going up 
to the house of prayer, the temple, the Jewish temple, on the interior of Herod’s Temple 
to pray. It was customary at this time of the day to do so. A second time at prayer. O if 
we would find it in our hearts to pray individually and corporately twice a day how 
glorifying to God and transformative this could be for ourselves and others. It was 
afternoon service at the familiar place where the Jews had gathered. Peter and John had 
not denounced their Jewess heritage because they became followers of Jesus. They did 
not rid themselves of temple prayers and opportunity to listen and teach in the temple 
with the rabbis and the disciples. Peter and John were former fishermen from the sea of 
Galilee. They were reliant of their Father to help them minister to the generation. They 
knew they were charged with carrying the gospel message to the world and as leader 
went to the afternoon prayer session. There purpose was to pray. Although others may 
have gone to the temple to explore some theological debate, some exegetical 
interpretation, and implication of the scripture determining meaning this man went to 
beg. They were faced with a challenge and therefore wanted to go to the temple to pray. 


The backdrop of the narrative drama takes place when Rome was the seat of power and 
had crusaded aggressively across the western world. The Herodian aristocy was in charge 
of the decisions for the nation. During this time there was unrest because of the 
relationship between the Roman Republic and the Jews, hence the desire to have Jesus to 
overthrow the government. There was also unrest because at this time the landscape for 
the followers of Jesus Christ were under the skeptical and securitizing eye of the 
ecclesiastical bulldogs who wanted conformity and no controversy — tradition and not 
transformation — status quo instead of change — ritual instead of relationship. Jewish 
religious leaders who wanted to muffle the resurrection story about Jesus raising himself 


1 Utley, R. J. D. (2003). Vol. Volume 3B: Luke the Historian: The Book of Acts. Study Guide 
Commentary Series (49). Marshall, Texas: Bible Lessons International. 
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from the grave. They were hoping there pay off to the soldiers would censor the news and 
that the company that exclaimed ‘crucify him Crucify him would not get whim of his 
resurrection from the dead and then there would be trouble in the city for them again. 
And, now, a young church of 120,000 led by eleven men and one voted in to lead the 
people of God in a new doctrinal truth. They went up to pray because pray was in order 
and the order of the day. 

Then there were these new comers who were recently received the Holy Spirit and the 
commission to go into the world beginning at Jerusalem, Judea, Samaria and the 
uttermost part of the world. These Galileans were not to begin at home for home was 
Galilee but in the capital of the national Israel, that place were there savior was arrested, 
convicted, tried in a kangaroo court, and sentenced to death between two malefactors. 
That place. That place they’re to begin ministry. That place however where life sprung 
forth early in the morning. That place, there were the power of the Holy Ghost filled them 
anointed them for ministry. That place. So Peter and John went to the temple to pray. 


They went up to the temple. Herod’s temple circumference the holy temple of Israel. The 
temple could be seen for miles away. It was tremendous edifice of the finest construction 
with gold and silver decorum. There were places for entrance to the worship centers with 
the Herod’s temple and within the temple there was the tabernacle which hosted the 
furniture as given by God to Moses on Mt Sinai. History tells us that the temple sat upon 
the Mount Moriah - the place where Abraham was instructed by God to sacrifice his son 
Isaac. Peter and John therefore had to go up to Jerusalem to the temple to worship. 


They had gone together as companions in the gospel they were not alone in their quest for 
spiritual growth and intimacy with God. They went, I believe, mindful of Jesus who sent 
them out two by twos. They went up remembering Jesus praying and encouraging them 
to pray - Men ought to always pray and not faint. They went up prompted by their 
conviction promoted by their Savior, empowered with the Holy presence to go up to the 
temple at 3pm in the afternoon to pray. 


They went up on their own. Independent of others. Whenever you come to worship you 
expect to go up to the worship and then be of elevated spiritual. Those that worship him 
in spirit and truth can expect to go up. And those come to the worship expecting to go up 
will receive something out of the experience. They went up as so many others had gone 
up. They went up to prayer. Their agenda was brief — prayer. The Lord can do something 
with someone who is praying. They were not going up to preach or teach. As they 
approached the temple from the east side — a common place of entrance to the 
magnificently structured edifice, they heard this voice — begging alms. 
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The bible calls him a certain man. His pedigree is not mentioned. We do not know very 
much about this man. The bible calls him a certain man. We d not know his specific age - 
we know that he was more than forty years old when we find him in the narrative text. 
We do not know his weight or height that does not mean very much now. We do not 
know if he was a Jew or a gentile. We do not know. We do not know if he had the 
support of his parents and extended family. We do not know if his family got tired and 
putting up with him and put him or if he was embraced by the family and supported in his 
efforts of survival by any means necessary. We do not know. We do not know if he could 
read or write, ever had any childhood friends, could fed himself or was dependent on 
someone to fed him. We do not know what lead to his condition - all we know is that he 
was lame from his mother’s birth. We do not know if his family embraced him or 
rejected him because of his condition. We do not know. If he had to pay a portion of his 
earnings from begging to those who brought him up to the temple to pray we don't know. 
We do not now. We do not know if he had been taken to the physicians in his earlier life 
by his parents or if he was brought before the priest for prayer. We do not know. We do 
not know if he was bitter or pleasant as misery sometimes prompts one or the other. If he 
was miserable or meek. Angry or accepting of his condition. All the Dr. Luke tell us is 
that this man was a certain man and that he was lame from his mother’s womb and that 
he was brought up to the temple to pray. 


He was place before the temple — the beautiful gate. Double doors overplayed with silver 
and gold erected up towards heaven. One could see their face in the fine Corinthians 
brass when the doors were shut, they were opened yet not to all. We do know that besides 
the Jews who could enter into the temple, women, gentile (who were converted to 
Judaism), lepers, had a court in and above on the second floor of the rectangular exterior 
of the worship temple. There were common places for groups to meet, but this man who 
was laid daily at the temple gate called beautiful was not welcomed inside. No one it 
seems ever brought him inside. Scripture says that they laid him daily at the gate. They 
never brought him inside the temple. Levitical law prohibited him from entered or being 
placed inside because of his deformity. He could not pray inside the temple, he could 
participate in the worship ritual; he could sing along with the Levites, he could not hear 
the rabbi or ask questions of the same. He was placed outside the gate and there he was 
to beg. Nothing further. No other expectation. Beg. He was outside paralyzed. 
Representation of so many today — outside and paralyzed spiritually. He was close but 
not in. 

He could not walk but this did not prohibit his ability to talk. He begged. And the 
scriptures says that the certain man was laid there daily - every day his friends or 
colleagues or business partners brought him there to Herod’s temple to beg alms of those 
going into the temple. Whether he was at the temple for the morning sacrifice we do not 
know. We do know that he was placed in the front of the temple by those who brought 
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him there. He was lame, limp, he was non ambulatory. He was laid there in the front of 
the gate called Beautiful. He was placed in a position of dependency; He was placed in a 
public position of humiliation. Place there to remain until someone came and got him. 


Placed there were there was opportunity for him. Placed there were there was a means for 
him. Placed there where there was a purpose for him to fulfill. Place there in the front of 
the temple to be reject or received by those who passed by. He was placed there to either 
be embraced in heart of push away in spirit. The man was placed there were folk would 
either make a decision to see and hear him or outright reject and ignore him. He could be 
very well what the Wilson the sociologist called the invisible homeless. There but not 
seen. Invisible. What some today do or act in reference to the poor — they are invisible. 
They are invisible from a policy point of view for some. They are invisible for those who 
believe that “we should not be poor and sick” and that they must have sinned and that is 
why they are poor and lame. Invisible because nothing is said to them on Sunday 
morning and the message only speak to the health wealth and prosperity crowd. Wake 


up! 


Placed before the gate called Beautiful. That gate that was the entrance way to the interior 
temple. That gate and only gate that was secured on the east side of the temple. That gate 
that was different from the exterior and interior for it had bronze that one could see 
himself as he approach. What a contrast - this gate and this man made. Beauty and 
beggar; richness and poverty intersect at once. 


Peter and John went to the temple to pray of their own volition, this certain man was 
brought up to the temple to beg. They went up with purpose to draw closer to the master; 
he was brought up to master his skill in begging. They went up depending on God ; he 
was brought up depending on other to bring him there and then depend on others to help 
him out financially from his begging appeal. 


Their sincere words on the steps of the entrance way was rooted in their conviction. Look 
on Us! Their words were direct and discerning, penetrating and poignant. Listen to 
what they said to the lame man — Look on us. How does the world see us? Does our 
example of Christ light shine brightly for him? When the rich or the poor see us what do 
they see? What do they understand about who we are? Who and what we represent? 
Peter and John fastening their eyes on him said Look on us? I want to suggest this 
morning that there are three reasons why this man was told with conviction Look on us 
and believe. 


Perhaps never invited to engage in dialogue. Perhaps never invited to a place of mutual 
understanding with dignity and respect as aman. O the lost of human connectedness 
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when we see men as objects and not as human being. O what we see merely the surface 
of the one we cones in proximity. We lose so much when the person before us is only 
seen as thought of as a means to my end an end to my means. The failure to see men as 
men only breeds social hierarchy, separatism prejudice racism. can only lead to 
disingenuous contempt. The lame with cast down eyes was commanded by the apostle 
look on look at us. We are different we are not same as all that have gone before us. 


Look no longer on the hands the. That swing by in paste with their gait to the temple. 
But look on us because we are different the difference here us that we stop when other 
may have drop a coin into your bag and kept going. 


I. They’ve been with JESUS 


For three years they would follow the incarnate eternal Son of God. For three years they 
would listening to his teachings, watch him perform miracles, listen to speak about his 
purpose, and occasion watch him in transformative transfiguration before their very eyes. 
For three years they would walk close beside him, follow him, talk with him, eat with 
him, pray most of the time with him, follow him, and obey him. For three years they 
would have their questions answered by him, matter of the heart would be solve by him. 
In this they for three years had developed a relationship with him. Influenced by his 
presence, influence by his life, influenced by his love. 


Andrew and Peter, James and John were in one of the largest industries of the day. Jesus 
found them on the Sea of Galilee and called them and said Follow me, and I will make 
you fishers of men. The scriptures says that they left their nets and followed him. 


They were there when he changed water into wine, heal the leapers, give sight to the 
blind, stop a funeral procession and gave life. they were there when he, the creator of the 
all of life spat on the ground and gave sight to the blind. They were with Jesus when he 
called Lazarus from the tomb and Lazarus came forth bound hand and foot and he told 
them loose him and let him go. Peter and John were there when he was silent at the 
temple when they broke one accused of adultery and then Jesus said he that is without sin 
let him caste the first stone. They were with Jesus when he slept in the ship on their way 
across the Galilee Sea and the wave and winds cause the ship to reel and rock. And Peter 
was there to ask the question — Carest thou not that we perish? And Jesus, rebuke the 
wind and wave — Peace Be Still and the wave ceased and the winds ceased and there was 
calm. What manner of man is this? Cursed the fig tree, A question came from a man on 
death row one day — art thou the Christ or should we look for another. Peter and John 
were there when Jesus said — Go your way, and tell John what things ye have seen and 
heard; how that the blind see, the lame walk, the lepers are cleansed, the deaf hear, the 


132 


dead are raised; to the poor the gospel is preached. They were there when he call 
Matthew from the seat of custom and told Zacheus come on down for I am going to your 
house today. There when he told the man with the paralytic hand strength forth your hand 
and immediately his withered hand became new. They were there when 


They were there to hear him preach the Kingdom of God is at hand; kingdom of heaven 
is at hand. Teaching on the blessedness of those who live righteously — for he said 
Blessed is the pure in heart for they shall see God. Blessed are the peace make for they 
shall be called the children of God. They heard him teach on the mount where he sat — ye 
are the alt of the earth and ye are the light of the world. They heard him say that the son 
of man must go to Jerusalem and be put into the subjection of men. He prophesied his 
death - destroy this temple and in three days I will raise it up again. He said no man 
taketh my life I have power to laid it down and power to raise it up again. they were 
there. There when Judas dipped his hand into the bow! with the Master; there when the 
militia group came to get Jesus after he prayed in the garden of Gethsemane... Peter cut 
the ear off of Malcus and Jesus heals and restores the man’s ear. 


Well — someone may ask the question — Peter was not always there. This brings me to 
another aspect of being with Jesus. Peter clearly denies the Lord as the Lord as 
prophesied he would. Before the cock crows thrice you shall deny me and Peter denied 
the Lord on that critical day while the Master was being led from judgment hall to 
judgment hall in the illegal night court. But after the crucifixion, after the death and 
burial of our Lord in a borrowed tomb I hear Jesus and Peter talking — Peter Loves thou 
me Peter. Yea Lord I love you .Feed my sheep. Peter loveth thou me, yea Lord I love 
you, Feed my Lamb. And a third time loveth thou me Peter, Yea Lord, you know that I 
love you, Jesus said feed my lambs. That is love personified. forgiveness amplified And, 
I believe that Peter and John could say Look on us to this man laid at the gate because 
they’ve been Jesus influenced by his life and influenced by his love. 


II Because we are different 


Who are the us they are referring? Peter and John were not biologically related by birth 
they were spiritually related by spiritual birth. Each of them had brothers that were in the 
fisher of men business, each of them had a brother who heard the command of Jesus who 
said Follow me. Each of them along with their brothers left their nets and father’s 
business and followed Jesus. They had something in common. They had things all 
common now. They were baptized into his death. They were filled with the precious Holy 
Ghost and fire. They were connected to the true and living vine. They were the sheep of 
the divine’s pasture. They were empowered with the person of the Holy Spirit who had 
transformed their lives from night to day and gave them an inheritance among men and 
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hope beyond the grave. They stood not along. They stood not in isolation. They stood not 
in complete confidence of their own power. When they said look on us they were not 
speaking of their natural abilities - what they had accomplished, who they knew in the 
Jerusalem journal of who’s who. They uttered these words — Look on Us — knowing full 
well that they were not standing alone. They said Look on us. Us. Us. Us. These two men 
now with one voice one mission, one purpose and one mind said Look on us. What made 
them common — and what made them singular in their thought and action was that they 
had one belief. They have a belief in the resurrected Christ. 


a. Have the truth 


You see not too long ago, and not too far from here Jesus met with his disciples at 
Caesarea Philippi. He spoke to his disciples conversation himself. You remember — 
where there was identity confusion, identity clarification and identity confirmation. You 
remember Jesus ask the inquisitive question — who do men say that I the son of man am? 
Identitiy confusion. Some say that you are John the Baptist, some Elias, others say 
Jeremiah. That’s identity confusion. Who do you say that I am? Peter said that thou art 
the Christ the son of the living God. Flesh and blood have not reveal this to you but my 
father which is in heaven. Identity clarification. And, I say unto you That thou are Peter 
and upon this rock ( upon this truth) I will build my church and the gates of hell shall not 
prevail against it. That identity confirmation. When Peter and John fastening their eyes 
on this lame man said Look on us they were saying look on us — they were resting it in 
the reality that the church of Jesus Christ will not be annihilated by the gates of hell. 


b. The blood 


Allow me to unpack this a little further. William Cooper and Lowell Mason writer and 
composer lifted these words up on a musical score: 


There is a fountain filled with blood 
Drawn from Emmanuel’s veins 

And sinners plunge beneath the flood 
Lose all guilt and shame 

The dying thief rejoice to see 

That fountain in his day 

And there may I though vile as he 
Wash all my sins away 
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When these two men with one voice said Look on US - I believe that they saw 
themselves in the light of the cross. That one day that they were lame because of they 
were born in sin and shapen in iniquity. They were lost and now were saved by the grace 
and mercy of God, they were sinners but now because of the blood of Jesus Christ their 
lives have been made different. It was on that rugged cross there where the soldiers 
mocked him, there were the crowd that once affirmed him by saying Hosanna now 
rejected him. It was there were John stood next to his adopted mother Mary. It was there 
were the sun refused to shine because two sons can’t shine at the same time. It was there 
were they crucified him. It was there where he died. He hung his head in the locks of his 
shoulders and said it is finished. He died! The graves opened up and the dead folks 
started walking around. He died! The temple veil was rent in two from top to bottom. He 
died! The centurion cried out Surely this must have been the son of God. He died! Placed 
in a borrowed tomb and secure by a stone and sealed with the Roman seal. Guarded by a 
Roman soldier at the bequest of a nervous clergy body. And the bible tell US, Early one 
Sunday morning he got up. Over death hell and the grave he got up with all power and 
authority. And I believe that when Peter and John stood on the entrance way and said to 
this lame man that they had themselves in mind. That Jesus died for my sins, that Jesus 
got up for my eternal life and that Jesus is coming back like he said he would. Look on 
Us. Because we are different. At the cross, at the cross where I first saw the light and the 
burdens of my heart rolled away it was there by faith I received my sight and now I am 
happy all the day. Look on us because we are different. The things I use to do I don’t do 
them anymore, the places I use to go I don’t go there anymore. We have been changed. 
So, look on US! 


We are different because of the blood. I know we don’t hear much about the blood in this 
post modernity, health wealth prosperity, name it claim self empowerment world. It’s the 
blood that makes the difference. One of the two of them was there when Jesus died; the 
other was hiding somewhere. One was told by the Jesus Son behold thy mother; the other 
was questioned after the cross — loveth thou me Peter. Feed my sheep. That’s blood. 
That’s forgiveness from the one who died. The blood that reaches every mountain. The 
blood that reaches every valley. The blood that gives me strength , from day to day it 
will never lose its power. The blood. 


c. Belief 


Those that spoke these words were different from the Jewish theologians of that day. 
They were different from the mystics and cultist worshippers. Their belief was different 
from the philosophers and soothsayers. What they believed in was something that this 
man who was laid at the gate should believe in. They were not conformist, complacent, or 
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compromised. Their belief was rooted in a strong conviction. their belief set them apart 
from the rest — what did they believe? I was afraid you would never asked. 


They believed that salvation comes only through the Lord Jesus Christ, who is the only 
begotten Son of the Father, conceived of the Holy Ghost, and born of the Virgin Mary; 
that Jesus was crucified, buried and raised from the dead, and that Jesus ascended to 
heaven and is today at the right hand of the Father as our intercessor. 

They believed that Jesus is God incarnated in the flesh. 

They believed that all have sinned and fallen short of God's glory and that repentance is 
required by God and is necessary for the forgiveness of sins. And, we still believe. 

They believed that water baptism by immersion must be in the name of the Lord Jesus 
Christ for the remission of sins. And we still believe. 

They believed that holiness is God's standard of living for His people. We still believe 
They believed that speaking with other tongues as the Spirit of God gives utterance is the 
initial evidence of the baptism of the Holy Ghost. We still believe. 

They believed that divine healing is provided for all in the atonement. We believe. 

They believed that through the blood of the lamb of God all sins are forgiven; and we still 
believe in the blood of Jesus. 

They believed that Jesus is coming again, and we still believe. 


So, when they said look on Us they were identifying much deeper than that which could 
be seen by the natural eye. They were speaking from the foundation of belief and trust in 
the almighty and the divine savior. Us - the ones that believe in the resurrected Christ. 
Us who through trails and tribulation continue to believe. Through suffering and pain , 
we still believe. Us — through rejection and acceptance we still believe. Through crusades 
and crucifixion we still believe. Through threats and illegal trails - we still believe. Us. 
Though church burning, some held upside down above burning - we still believe. 
Through changes in the governmental policies regarding the church — we still believe. 
Through controversy after controversy - we still believe. Us. Look on Us. Us that believe 
in the Hope of glory. Look on us. 


**We still believe the church — through the persecutions, dark ages, medieval period. We 
still believe. Through the wars, nuclear threats, and terrorist attacks we still believe. 
Through slavery, Jim Crow, reconstruction we still believe through civil rights and the 
new Jim Crowism we still believe. Look on us — we are different. 
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III Because we have something to give. 


This man who lay daily at the foot of the Corinthians door to the temple needed 
something. Something more than the mere pennies given by those who pass by. He 
needed something more than a hand out. He needed more than another coin another coin 
given in haste given without compassion given without engagement, given without 
genuine diaglogue. He needed something that would raise his spirit, raise his 
consciousness, raise his expectation, raise his hope. He needed something that replace h 
is despair with determination, shame with satisfaction, destitution with dignity; he needed 
something that would transform his position from the lowest of level of social economic 
social political and social religious realm. Another coin or few would have given him 
temporary relief; another coin would have given him some measure of means to buy 
bread or fish. Another coin would have helped him for the moment and not for a life 
time. He needed something greater than a coin could satisfy. With his eyes cast down 
towards the earth he hears the apostles utter — look on us. There was something wrong 
with his ability to walk but there was nothing wrong with his ability to hear. There was 
something wrong with his ability to walk but there was nothing wrong with his ability to 
see. There was nothing wrong with the muscles in his neck upwards. He could raise his 
head. Parenthetically, I want to say here that there are members in our society that do not 
have it all going on and yet they have some ability. They are the disabled able. He had 
some strength in that he could hear, he could see, he could raise his head. How do you 
know that preacher — well it is in the very next verse. And he gave heed unto them 
expecting to receive something of them. And that he did. He heard the apostle say — 
Silver and Gold such as 

Following the morning worship service the bible says in the first chapter of Acts of the 
Holy Spirit that following the preaching moment of Apostle Peter that three thousand 
souls were saved. The saints had fellowship from house to house, breaking bread and 
steadfastly were in prayer. They became godly fearful and witnessed signs and wonders 
was done by the apostles. They had become so happy and anticipating the lords return 
that they sold all their possessions to the then church. There was a treasury - a treasury 
that the apostles had access to foster aid to those in need. For Peter and John to say that 
they had no silver or gold was true they monies for the church was the church for the 
purpose of the ministry and perhaps at this moment in time they had the monies 
somewhere else and was telling this brother that they are without silver and gold. They 
are without commerce to aid him in his struggles. They have something more to give 
him. Something that is not material but eternal. Something that is not temporary but 
everlasting. Something that will not go into his purse but rather something that will go 
into his spiritual heart and mind. Something that will not be for his daily survival but 
something that he can use in daily something beyond merely existing but something that 
will help him live and live more abundantly. Fully, wholly, holy, 
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In the name of Jesus of Nazareth rise up and walk. Jesus the promised seed. Jesus, the 
Pascal lamb. Jesus resurrected Christ. Jesus the light of the world. Jesus the great Iam . 
Jesus the Sheppard who cares for his sheep. Jesus, the way truth and the life. Jesus the 
water of life Jesus lamb of God who taketh away the sins of the whole world. Jesus, the 


We have something else to give 
SONG: Something within I can’t explain 


This man needed something else after more than forty years of begging. He needed 
something greater than the Roman or Jewish currency. Something more than the few 
nickles and dimes offered him. Something more than a hand out from the parishioners 
who in their own righteousness gave to him not out of love which was the Jewish 
principle but gave out of their own self righteousness by this time. He needed something 
more that would move him, uplift him, motivate him, satisfy him, change him and give 
him more than that which he expect. Have you ever gotten more than you expected? This 
man was in need of something. Well, there are individuals that need more — more than 
what they expect and more than they ever had. There a some who need because they are 
wrapped up and tied up in relationships that they can’t get out of. There are those who are 
in need something more because they got the cant help its and continual repeated the 
behaviors looking for different results. Then there are those who for whatever their past 
and present reality is in need because they have addiction of some sought — drugs, 
cigarettes, sex, power, material things. We have something more to give. Something 
that is way down in our satisfied soul that we believe will help the lost, downtrodden, 
forgotten, and frail, weak, disenfranchised, and marginalized. Something that is within us 
that we have to tell the world and we have to do so with haste and conviction. Something 
that burn within and fill like fire shut up in our bones. 


The book of Acts of the Holy Spirit is about the something that has change the world . 
This historical book that bridges the gap between the gospel and the legal book — Roman 
capture the history of the young church in its development and in its impact on the world. 
Acts of the Holy Spirit moves the church of the loving God to influence the individuals in 
need of something. Saul, Cornelius, the Philippians Jailor, the Lydia, all was influence by 
the human —divine interchange of the Holy Spirit. When these brothers Peter and John 
came to this beggar seeing his need the Holy Spirit used them. According to their faith 
and trust they told the man — Silver and Gold have I none, I am not sure why they had 
none. They had were so happy in the previous chapter the 120k that they sold their 
possessions in anticipation of the Lord Jesus Christ returning in the first century. I am not 
sure why they had no money , perhaps it was that they did not have enough money to 
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take care of his need — he needed more than a few coins he needed more than a daily dose 
of currency. He needed to be change into a rich man and that richness would not come 
from metal coins. Silver and Gold have I none , but such as I have in the name of Jesus of 
Nazareth - note they did not says in the name of Cesar, although he has power and 
authority he does not have the power that was called upon in this moment and for this 
need. Note they call on Jesus of Nazareth. The Jesus, who has eternal power and 
authority, Jesus who said use my name. Jesus, whose was absent from the physical but 
was present in the spiritual. Jesus, who is a healer — and heals all manner of disease, 
Jesus, 


Look on us — 

Because we’ve been with Jesus 

Because we are different 

Because we have something (else) to give 


a. Leap for joy 
b. Leaping in the temple 
c. Leaping with joy got others attention 
d. Leaping man held on 
CONCLUSION 
Look On Us 


As believers we are empowered to do greater works as the Holy Spirit gives guidance, 
wisdom, and power. We equipped with the Holy Ghost and fire to actualize Christ in the 
world and be change agents for the kingdom. 


And the bible says that he took him by the hand and the lifted him up. And immediately 
his feet and his ankle bones received strength. and he leaping up stood and walked and 
entered with them into the temple walking and leaping and praising God. 


The church needs to look at who is near the door of the church. Close to the church but 
outside the side. The community of those who are walking, shopping, selling and buying 
right in the neighborhood and then say to them — look on us. 
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POWER TO WITNESS 





8 But ye shall receive power, after that the Holy Ghost is come upon you: and 
ye shall be witnesses unto me both in Jerusalem, and in all Judaea, and in 
Samaria, and unto the uttermost part of the earth. 


Throughout historical times there have been events that have transpired in the urban 
centers of the world. Assyrian, Babylon, Rome, England, and New York are some places 
that things have happened that has shaped the rest of the world. It is not that the rural and 
suburban life does not lend itself to changing the world at times, but the most impactful 
event in ancient to post modernity has transpired from event that have taken place on the 
streets of the city. I think one of the reason for this is that the cities are usually a 
integration of cultures from around the globe. When there is integration of people then 
cohabitation, cohensiveness, and acculturation of people occurs. Everything from 
language to values to religions are melted into a pot resulting in a conglomeration of 
something unique, unusual, and even uninviting happens. 


The world stage in such places as Jerusalem, Judea, Samaria, Rome, was very similar in 
context to what our cities are today. It is in the cities where God wants to work his plan 
and it is through Christ’s trusted disciples that he works his salvation plan. Asuza Street 
began in the city of Los Angelos and spread throughout North American, Africa, and 
Asia. Disciples are called and sent to the cities to witness for Christ and their being 
called and sent is with authorization through and by the Holy Spirit. The church is 
empowered to witness in the urban context. This church is empowered to witness here in 
this urban village called Flatbush, Brooklyn. 


1. Weare empowered to witness by the Holy Spirit 

2. Weare empowered to witness with the Holy Spirit 

3. Weare empowered to witness for the Holy Spirit 
Conclusion 


The early church who was empowered with the Holy Spirit was commission to witness in 
the urban setting beginning in Jerusalem, Judea, Samaria, and then the world. Christ 
wanted then to begin in a place that they were close to but were not conformed to so that 
they can leave an impactful message of the gospel of Jesus Christ. Like the disciple in the 
first century, the disciples at the turn of the nineteenth century who were empowered with 
the Holy Spirit where compelled to carry the message of the gospel to the streets. Then, 
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every believing disciple of Jesus Christ in this post modern world must take the gospel 
message to the streets, The Holy Spirit will assist, anoint, and assures us because we are 
empowered by Him who we serve. 
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